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I’/ORKING  COMMITTEE  MINUTES 


COMMEMORATION  OF  THE  FIRST  FAITH  AND  ORDER  CONFERENCE 

Meeting  in  Geneva  on  August  3,  1970,  fifty  years  after  the  first 
international  conference  on  Faith  and  Order  which  was  held  here  from 
August  12-19,  1920,  the  Faith  and  Order  Working  Committee  joined  in  a 
service  of  thanksgiving  in  the  chapel  of  the  Ecumenical  Centre.  The 
service  was  led  jointly  hy  Professor  H.  D'ESPINE  and  Professor  R.  NELSON. 

Following  in  the  service  a public  meeting  was  held  at  4 P*fn.  in 
the  conference  hall  of  the  Ecumenical  Centre  under  the  chairmanship  of 
Professor  J.  MEYENDORFF,  acting  Chairman  of  the  Commission.  Messages 
were  received  and  read  from  Patriarch  ATHENAGORAS  of  the  Ecumenical 
Patriarchate,  Metropolitan  PIMEN  of  Krutitzy  and  Kolonma,  locum  tenens 
of  the  Moscow  Patriarchate,  on  behalf  of  the  Anglican  Communion  from 
the  Archbishop  of  Canterbury  and  from  the  Rt . Rev.  J.  HOWE,  Anglican 
Executive  Officer,  and  from  Cardinal  WILLEBRANDS,  President  of  the 
Vatican  Secretariat  for  Promoting  Christian  Unity.  The  reading  of  these 
messages  was  followed  by  addresses  reflecting  on  the  future  task  of 
Faith  and  Order  given  by  Professor  J.  DESCHNER,  the  Rev.  S,  NOMENYO  and 
Dorn  E.  LANNE,0SB  (all  members  of  the  Faith  and  Order  Working  Committee). 
(For  the  text  of  the  messages  and  addresses  see  appendices). 

A brief  reception  took  place  after  the  meeting,  in  the  garden  of  the 
Ecumenical  Centre,  and  the  Working  Committee  members  then  moved  to  Cr8t- 
Berard,  where  the  meeting  itself  was  held. 
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ATTENDANCE 


The  following  persons  were  present: 

Officers;  The  Rev.  Professor  J.R.  NELSON,  Chairman 

The  Rev.  Professor  J.  MEYENDORPP, 

Acting  Chairman  of  the  Commission 
The  Rev.  Professor  J.D.  McCAUGHEY, 
Vice-Chairman  of  the  Commission 
The  Rt.Rev.  C.H.W.  de  SOYSA, 

Vice-Chairman  of  the  Commission 


Members t Principal  L.G.  CHAMPION 

Professor  J.  DESCHNER 
Dr  E.  FLESSEMAN-VAN  LEER 
Professor  H.  FLOTTORP 
Professor  W.F.  GROFF 
Miss  C.  HOWARD 
Dorn  E.  LANNE,  OSB 
Professor  J.  MEDINA 
The  Rev.  S.  NOMENYO 
Professor  V.C.  SAMUEL 
Professor  H.A.E.  SAWYERR 
Professor  J.E.  SKOGLUND 
The  Rev.  Dr  W.  STEWART 
The  Rev.  Dr  T.M.  TAYLOR 
Professor  H.-H.  WOLF 

Substitute;  Professor  L.  VORONOV  (for  the  Rt.Rev.  M.  MOUDJUGIN) 

Guests;  Mr  D.  GILL  (WCC  Staff) 

Dr  A.T.  de  GROOT,  Honorary  Archivist  of  the 
Faith  and  Order  Commission 
The  Rev.  W.  HOLLENWEGER  (WCC  Staff) 

The  Rev.  R.M.C.  JEFFERY  (British  Council  of  Churches) 
Canon  D.  JENKINS  (WCC  Staff) 

The  Rev.  W.A.  NORGREN  (National  Council  of  Churches,  USA) 
Dr  B.  SJOLLEMA  (WCC  Staff) 


Staff;  Archpriest  V.  BOROVOY 

The  Rev.  Dr  K.  RAISER 
The  Rev.  Dr  L.  VISCHER 
Dr  J.D.  ZIZIOULAS 


Interpreters;  Miss  I.  FRIEDEBERG 
Mr  A.  KIRILOFF 
Miss  I.  KIRILOVA 


Minute  Secretaries;  Mrs  R.  SBEGHEN 
Miss  E.  SWAYNE 
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APOLOGIES 

Apologies  for  absence  were  received  from: 

Metropolitan  CHRYSOSTOMOS,  Vice-Chairman  of  the  Commission 

Professor  S.  AGOURIDES 

Professor  N.  CHITESCU 

The  Rev.  R.E.  DAVIES 

Professor  W.  LAZARETH 

Professor  J.  MIGQEZ-BONINO 

The  Rt.  Rev.  M.  MOUDJUGIN 

The  Rt.  Rev.  L.  NEWBIGIN 

Bishop  K.  SARKISSIAR 

Professor  J.  SMOLIK 


PRELIMINARY  ACTIONS 

An  opening  session  of  the  1970  meeting  of  the  Working  Committee  had 
preceded  the  commemorative  actions  on  August  3,  at  2.30  p.m.  Prayers  were 
led  by  Professor  McCAUGHEY.  The  Chairman,  Professor  NELSON,  welcomed  Dr  A.T. 
de  GROOT,  the  Honorary  Archivist  of  the  Faith  and  Order  Commission,  as  a 
guest.  Dr  VISCHER  paid  tribute  to  his  contribution  to  the  historiography  of 
the  Faith  and  Order  Movement.  Not  only  had  he  published  some  years  ago,  a 
complete  list  of  all  numbered  Faith  and  Order  Papers,  but  he  had  now 
completed  a detailed  index  which  was  to  be  published  within  a year's  time. 
The  Working  Committee  expressed  its  appreciation  for  this  generous  and 
valuable  work. 


MINUTES 

The  Minutes  of  the  previous  meeting  in  Canterbury,  1969,  were  approved 
and  signed  by  the  CHAIRMAN. 


STAFF  REPORT 

The  CHAIRMAN  invited  comments  on  the  report  which  had  been  submitted  by 
the  members  of  the  Secretariat  reviewing  the  work  of  the  past  year.  He  was 
particularly  appreciative  of  the  amount  of  work  that  had  gone  into  the 
preparations  and  follow-up  of  the  various  studies,  and  Miss  HOWARD  commented 
that  with  such  a considerable  amount  of  study  work  in  progress  it  would  be 
essential  for  the  Working  Committee  to  help  the  Secretariat  as  much  as 
possible  by  establishing  priorities. 

A discussion  then  arose  concerning  the  difficulties  encountered  in 
persuading  the  better-known  theologians  to  take  part  in  Faith  and  Order 
study.  Professor  WOLF  wondered  if  unwillingness  to  participate  was  confined 
to  any  particular  groups  among  the  World  Council  of  Churches  constituency. 

Dr  VISCHER  said  it  was  not  so  much  a question  of  refusal  to  participate,  but 
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rather  that  there  was  now  so  much  more  local  ecumenical  activity  that  people 
who  were  invited  were  often  obliged  to  decline  because  they  were  engaged  in 
other  work.  Father  BOROVOY  said  some  of  the  reluctance  to  take  part  might 
be  due  to  the  fact  that  at  present  few  of  the  famous  and  world-known 
theologians  were  regular  participants  in  Faith  and  Order  work. 

Professor  McCAUGHEY,  on  the  other  hand,  considered  the  problem  to  be 
rather  more  fundamental.  It  was  not  simply  a matter  of  engaging  the  right 
personnel.  The  problems  facing  theologians  today  had  shifted  very  radically, 
and  they  were  confronted  with  questions  raised  by  the  collapse  of  the  meta- 
physical framework,  and  the  problem  of  theological  language,  which  meant 
that  their  work  had  to  be  seen  in  a new  context.  Professor  DESCHNER  agreed, 
pointing  out  that  many  theologians  today  find  Faith  and  Order  studies  too 
closely  church  related,  while  they  themselves  are  interested  in  the  more 
general  questions  of  God  and  the  relationship  of  Christianity  to  other 
religions.  Nevertheless,  many  of  these  people  would  very  much  appreciate  the 
opportunity  to  discuss  their  problems  in  a Faith  and  Order  context,  but  if 
we  wanted  to  attract  such  people,  then  it  would  be  necessary  to  take  up  new 
issues  in  which  they  would  be  interested.  Dr  VISCHER  pointed  out,  however, 
that  it  was  necessary  to  beware  of  the  danger  of  too  much  concentration  on 
issues  which  were  of  interest  only  to  people  in  Ehirope  and  North  America, 
since  the  situation  was  very  different  in  Asia  and  Africa.  The  Committee 
should  bear  this  in  mind  in  considering  the  programme  for  the  Commission 
meeting  in  Louvain. 


PROGRAMME  FOR  FAITH  AND  ORDER  COMMISSION  MEETING,  LOUVAIN,  1971 

Dr  VISCHER  reported  briefly  on  the  arrangements  already  made  for  the 
next  meeting  of  the  Faith  and  Order  Commission.  An  invitation  had  been 
received  to  meet  at  Louvain.  Canon  THILS  had  agreed  to  be  chairman  of  the 
local  arrangements'  committee  at  Louvain.  A comite  d'honneur  has  been  formed 
comprising  representatives  of  the  churches  in  Belgium.  The  meetings  would 
be  held  at  Heverlee,  the  Jesuit  University  in  Louvain,  from  August  2-13, 

1971.  On  a motion  proposed  by  Dr  TAYLOR  and  seconded  by  Dr  SKOGLUND  the 
Working  Committee  formally  accepted  this  invitation  and  expressed  pleasure 
at  meeting  in  a Roman  Catholic  institution  for  the  first  time  in  the 
Commission's  history. 

The  Working  Committee  then  turned  to  a discussion  of  the  programme  for 
the  Commission  meeting.  Some  preliminary  suggestions  put  forward  in  a staff 
paper  were  considered.  In  this  paper  it  was  suggested  that  instead  of  using 
the  Commission  meeting  mainly  to  receive  and  discuss  reports  on  the  work 
done  in  the  period  since  the  previous  meeting  (Bristol  1967),  it  might  be 
more  valuable  and  creative  if  the  Commission  were  to  concentrate  its  dis- 
cussion on  a main  theme.  The  one  suggested  was  "The  Unity  of  the  Church  and 
the  Unity  of  Mankind",  with  "The  Goal  of  the  Ec\imenical  Movement"  as  a 
secondary  theme.  This  would  ensure  that  the  Commission  would  be  able  to  take 
into  consideration  developments  in  the  situation  since  the  1967  meeting,  such 
as  Roman  Catholic  membership,  and  new  problems  arising  from  the  Uppsala 
Assembly  decisions  when  planning  the  Commission's  future  work.  The  study 
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reports  would  be  sent  out  in  advance  to  all  members  of  the  Commission  for 
their  consideration  and  comment;  and  the  reports,  together  with  these 
responses,  would  be  studied  and  evaluated  at  the  Louvain  meeting  by  a sub- 
committee. 

A long  discussion  ensued,  in  the  course  of  which  it  became  clear  that 
while  the  majority  of  the  Working  Committee  agreed  strongly  with  the 
suggestion  that  the  Commission  should  concentrate  its  attention  on  a major 
theme  and  thus  make  the  most  constructive  use  of  the  members'  time,  there 
was  nevertheless  some  reservation  concerning  the  method  proposed  for  dealing 
with  the  studies.  In  particular.  Dr  FLOTTORP  did  not  think  it  would  be 
satisfactory  for  the  studies  to  be  considered  by  a sub-committee  alone;  not 
only  were  there  far  too  many  reports  for  one  committee  to  deal  with  adequately, 
but  it  would  mean  that  those  in  this  sub-committee  would  have  no  chance  to 
take  part  in  the  discussion  of  the  main  theme,  and  in  addition  he  felt  that 
the  evaluation  of  the  studies  was  the  responsibility  of  the  Commission  as  a 
whole.  Dr  VISCHER  explained  that  the  next  meeting  would  have  to  meet  five 
main  expectations:  (l)  to  provide  reactions  to  and  evaluation  of  the  study 
reports;  (2)  to  demonstrate  the  implications  of  Roman  Catholic  participa- 
tion in  Faith  and  Order  work;  (3)  to  respond  to  the  problem  of  the  crisis 
of  faith  in  the  present  day;  (4)  to  provide  a basis  for  future  Faith  and 
Order  work;  and  (5)  to  give  guidance  in  the  present  ecumenical  situation. 
There  would  be  disappointment  if  the  Commission  would  concentrate  exclusively 
on  (1).  The  proposal  put  forward  by  the  staff  was  an  attempt  to  combine  the 
various  expectations.  The  second  theme  suggested,  "The  Goal  of  the  Eciimenical 
Movement",  was  designed  to  lead  on  from  the  main  theme,  and  to  draw  practical 
conclusions  from  it. 

Miss  HOWARD  thought  that  the  question  of  the  best  use  of  the  study 
reports  was  of  great  importance.  In  general  she  thought  it  should  be  possible 
to  ensure  that  the  majority  of  the  reports  could  be  used  as  background 
material  for  the  discussion  on  the  main  theme  at  Louvain.  Most  Committee 
members  shared  the  concern  of  Father  SAMUEL  and  Dr  STEWART  that  the  study 
reports  should  not  only  receive  adequate  consideration  at  Louvain,  but  should 
also  lead  to  some  further  action;  and  Father  BOROVOY  suggested  that  it  would 
be  helpful  if  Commission  members  could  try  to  obtain  reactions  to  these 
reports  from  their  churches  by  submitting  the  reports  to  their  respective 
decision-making  committees  or  synods  for  comment.  Even  if  the  comments  were 
negative,  they  would  still  be  useful  to  Faith  and  Order  and  would  help  to 
indicate  the  course  of  future  work.  Dr  VISCHER  reminded  the  Committee  that 
experience  at  Bristol  had  shown  that  extensive  study  of  the  reports  at  a 
Commission  meeting  did  not  help  to  advance  the  work  made  beyond  that  done  by 
the  study  groups  which  made  the  original  reports.  There  was  always  the  danger 
that  the  sub-committees  evaluating  the  reports  would  want  to  try  to  rewrite 
them  instead  of  considering  how  they  might  best  be  used.  It  was  more  impor- 
tant that  the  Commission's  time  be  wisely  spent  in  relatively  free  debate, 
so  that  more  creative  insights  could  develop  and  thus  prepare  the  way  for 
future  work. 

There  was  also  considerable  discussion  of  the  suggested  main  theme, 

"The  Unity  of  the  Church  and  the  Unity  of  Mankind"*  Dr  VISCHER  pointed  out 
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that  already  a good  deal  of  work  had  heen  done  on  the  theme  by  regional 
working  groups  in  various  countries  throughout  the  world,  and  this  could  well 
provide  useful  preparatory  material.  Professor  DESCHNER  was  anxious  that  the 
theme  should  dominate  the  plenary  life  of  the  Commission,  and  should  not  be 
too  artificially  tied  to  the  study  reports.  Principal  CHAMPION,  however, 
voiced  some  reservations  concerning  the  way  in  which  the  theme  had  been 
hitherto  approached.  He  felt  that  the  issue  had  been  oversimplified  and 
ignored  the  present-day  situation  in  which  there  were  vast  areas  where  the 
church  did  not  exist  at  all;  and  he  suggested  that  the  Working  Committee 
should  look  more  carefully  at  this.  Mr  NORGREN  thought  that  for  some  people 
the  questions  of  conflict  and  change,  rather  than  that  of  unity,  were  more 
relevant  to  man's  present  predicament,  and  that  the  theme  should  reflect 
this.  But  Mr  NOMENYO  and  Bishop  de  SOYSA  thought  that  for  Africans  and 
Asians,  who  were  particularly  concerned  with  political  unity  in  their  coun- 
tries, the  stress  on  Christian  unity  would  be  of  especial  significance. 

Mr  NOMENYO  added  that  this  was  particularly  true  of  Africa,  where  Christians 
were  not  generally  seen  as  an  identifiable  community  in  the  same  way  as 
Muslims  or  pagans.  Professor  MEYENBORPP  was  concerned  that  the  term  "unity" 
should  be  clarified,  since  it  was  interpreted  in  so  many  different  senses. 

The  question  of  lectures,  and  the  way  in  which  they  could  be  related  to 
the  theme  of  the  Louvain  meeting  was  also  considered.  Professor  SKOGLUNB  was 
concerned  that  they  should  not  lead  to  a fragmentation  of  the  Commission's 
work,  but  should  be  closely  integrated  to  the  theme;  and  Professor  MEYENBORPF 
suggested  that  this  might  be  done  by  having  two  lectures  which  would  approach 
the  subject  from  angles  which  might  not  normally  emerge  from  the  preparatory 
work  already  done.  One  lecture  might  deal  with  currents  in  contemporary 
theology  outside  the  church,  such  as  the  peace  movement,  which  could  be 
seen  as  a prophetic  voice  addressed  to  the  churches,  a utopian  longing  which 
at  the  present  time  is  not  usually  understood  as  being  realised  in  Christ, 
and  the  other  could  be  based  on  "theological  anthropology"  - the  concept  of 
the  imago  Dei.  Professor  McCAUGHEY  also  agreed  that  the  lectures  should  be 
closely  related  to  the  theme;  and  suggested  that  one  might  be  by  a biologist 
who  could  explore  more  deeply  the  question  of  man,  and  what  man  might  do 
with  man  scientifically. 

The  CHAIRMAN  asked  that  Working  Committee  members  should  make  suggestions 
concerning  individuals  who  might  be  invited  to  the  Commission  meeting  as  con- 
sultants and  as  youth  delegates,  since  it  would  be  important  to  have  some 
representation  of  younger  theologians,  in  order  to  give  more  realism  to  the 
discussion.  Dr  RAISER,  however,  said  that  discussions  he  had  already  had  with 
student  bodies  suggested  that  this  would  be  interpreted  as  precisely  the  kind 
of  paternalistic  attitude  that  the  younger  generation  resented  so  deeply.  If 
young  people  were  to  be  invited  they  would  expect  to  be  treated  on  a par  with 
other  participants,  and  not  as  a separate  category  and  if  the  Commission  did 
not  want  this  it  would  be  regarded  as  more  honest  not  to  invite  any.  There 
was  much  sympathy  with  this  view;  and  as  it  was  realised  that  churches  would 
be  unlikely  to  support  the  nomination  of  people  under  25  to  membership  of 
the  Commission,  there  was  general  support  for  Miss  HOWARD'S  suggestion  that 
any  people  in  this  age  group  invited  to  the  Louvain  meeting  be  invited  as 
ordinary  consultants. 
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i It  was  then  proposed  that  the  Working  Committee  should  be  divided  into 

.’i  three  sub-sections  to  discuss  different  aspects  of  the  Louvain  programme, 

IS  and  this  was  agreed.  A full  morning  session  was  subsequently  devoted  to 
ij  discussions  in  three  groups:  the  first  dealt  with  the  disposition  of  con- 
tinuing  studies,  the  second  with  the  way  in  which  the  main  theme  was  to  be 
presented  at  the  Commission  meeting,  and  the  third  with  the  future  direction 
of  Faith  and  Order  work  beyond  1971*  Four  members  of  the  WCC  staff  took  part 
I in  these  discussions  - Canon  Jenkins,  Dr  Hollenweger,  Mr  Gill,  and  Dr  Sjollema, 
■ and  reports  from  the  three  sub-sections  were  later  presented  to  the  full 
Working  Committee.  After  these  had  been  further  discussed,  -they  were  returned 
to  the  groups  for  revision,  and  were  finally  approved  at  a later  session  of 
the  full  Working  Committee. 


I 
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Report  of  Sub-Committee  I 

On  the  disposition  of  studies  at  the  Commission  Meeting 

The  sub-committee  makes  the  following  suggestions: 

1.  Completed  studies  should  be  sent  towards  the  end  of  this  year  to  all 
members  of  the  Commission.  Those  not  completed  should  be  sent  in  May  1971: 
this  latter  mailing  would  include  that  on  the  Authority  of  the  Bible. 

The  sub-committee  supports  the  proposal  that  the  Chairmen  and  secre- 
taries of  the  sub-committees  of  the  Commission  should  be  expected  to  read 
through  the  responses  of  individuals  and  the  reports  of  regional  groups,  at 
Louvain,  before  the  work  of  the  committees  begins. 

2.  Every  member  of  the  Commission  should  have  an  opportunity  to  take  some 
part  in  the  assessment  of  studies. 

3.  To  this  end  the  Commission  should  be  divided  into  five  (5)  sub- 
committees: each  sub-committee  should  be  given  the  task  of  assessing  one  or 
more  of  the  completed  studies,  making  recommendations  about  their  future 
uses,  and  suggestions  about  the  further  tasks  to  be  undertaken  by  the  Faith 
and  Order  Movement . 

4.  Each  member  of  the  Commission  should  be  given  an  opportunity  to  express 
a preference  between  the  groups,  and  should  be  asked  in  advance  to  give 
special  attention  to  the  reports  which  will  be  on  the  agenda  of  his  group. 

5.  The  work  of  the  sub-committees  should  be  undertaken  throughout  the 
meeting  of  the  Commission.  It  is  to  be  understood  that  members  of  the  Com- 
mission would  therefore  be  members  both  of  a section  dealing  with  an  aspect 
of  the  main  theme  and  of  a sub-committee  reviewing  studies  and  planning  for 
the  future.  It  is  hoped  that  in  this  way  the  work  of  the  studies  may  cast 
light  on  the  main  theme,  and  the  theme  penetrate  the  proposals  concerning 
future  study  and  activity.  The  time  allotted  to  the  sub-committees  should, 
however,  be  limited  so  that  the  main  theme  will  predominate  in  the  work  of 
the  Commission. 

6.  The  work  of  the  five  sub-committees  should  be  co-ordinated  before  being 
presented  to  a plenary  session  of  the  Commission.  To  this  end  a Co-ordinating 
Committee  should  be  established  whose  membership  should  include  the  Chairman 
and  Secretary  of  each  of  the  sub-committees.  It  will  be  the  responsibility 

of  the  Co-ordinating  Committee: 

to  receive  reports  and  recommendations  from  each  of  the  sub- 
committees regarding  the  particular  studies  assigned  to  them; 
to  put  them  together  with  other  recommendations  to  the  Commission 
regarding  their  continued  use; 

to  formulate  proposals  for  further  studies  arising  from  the 
sub-committees,  for  presentation  to  the  whole  Commission; 


(a) 

(b) 
(o) 
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( 

*1  (d)  to  relate  these  studies  to  the  main  theme  and  to  other  studies 

■ emerging  from  discussions  of  the  main  theme.  It  is  to  he  under- 

stood  that  it  will  be  the  responsibility  of  the  Co-ordinating 
Committee  to  make  a recommendation  on  priorities  and/or  limitations 
i in  the  proposed  programme. 

j 

Serious  attention  will  need  to  be  given  to  the  manner  in  which  the  Co- 
i.  ordinating  Committee  presents  its  report  to  the  Commission.  It  may  be  that 
n the  Chairman  should  present  the  future  programme  for  the  Commission  in  a 
|i  speech  to  a plenary  session  with  a view  to  encouraging  discussion  there  rather 
than  (or  in  addition  to)  a series  of  resolutions.  However  this  is  to  be  done, 

•:  the  responsibility  will  rest  heavily  on  the  Co-ordinating  Committee  to  screen 
I the  proposals  coming  forward  from  many  quarters  and  to  present  a programme  to 
1 the  Commission  which  can  be  encompassed  with  our  limited  resources. 

' 7*  The  sub-committees  should  meet  on  five  occasions: 

I A prelimary  meeting  of  30  minutes  on  Tuesday,  August  3j  three  sessions  of 
two  hours  each  on  Wednesday,  Thursday  and  Friday;  and  a final  session,  to 
deal  with  matters  concerning  the  future  on,  say,  Tuesday,  August  10. 

The  Co-ordinating  Committee  should  be  expected  to  meet  as  necessary  over 
the  week-end,  and  make  its  first  report  to  the  Commission  on  Monday,  August 
: 9»  from  which  session  matters  may  be  referred  back  to  the  sub-committees  for 

attention  at  the  final  session  on  August  10. 

I (The  Chairmen  and  secretaries  of  the  sub-committees  should  be  briefed 

I for  their  work  at  a meeting  on  Monday,  August  2.) 

The  time-table  sketched  in  the  paragraph  should  be  regarded  as  suggestive. 
: The  Secretariat  must  be  allowed  considerable  flexibility  in  dovetailing  the 
various  elements  in  the  programme. 

8.  The  sub-committee  spent  the  greater  part  of  its  time  in  discussing  and 
revising  this  paragraph.  In  making  the  suggestions  which  follow  the  sub- 
committee reiterated  the  following  points: 

(a)  These  are  to  be  regarded  as  committees  of  the  Commission,  under- 
taking assessment  of  existing  studies  and  clarifying  future  re- 
sponsibilities, with  the  aim  of  helping  the  Commission  to  make 
certain  decisions.  They  are  not  to  be  regarded  as  study  groups  on 
the  themes  covered  by  the  studies. 

j (b)  Each  sub-committee  should  be  issued  with  a working  paper,  agenda 

I paper  or  guide-lines  for  their  work,  drafted ^^propriately  for  its 

particular  work.  In  addition  the  Chairmen  and*  secretaries  should 
be  expected  to  attend  a briefing  session  on  Monday,  August  2, 

(c)  Each  sub-committee  has  the  responsibility  of  recording  those 

further  studies  which  are  required  by  the  "completed”  studies  as 
well  as  suggesting  the  uses  to  which  the  completed  study  may  be 
put,  and  as  well  as  giving  attention  to  the  tasks  for  the  future 
assigned  to  it. 
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The  revised  designation  of  groups  is  as  follows: 

(i)  The  Authority  of  the  Scripture;  and  the  study  on  The  Council  of 
Chalcedon.  To  this  Committee  would  he  given  the  task  of  recommending  how 
the  Commission  might  set  up  a group  to  tell  the  world  what  we  can  say  (and 
not  say)  and  do  (and  not  do)  in  common  - what  has  sometimes  been  called  an 
ecumenical  consensus  or  'catechism'  (see  sub-committee  3). 

(ii)  Worship  Today.  Where  do  studies  on  worship  go  next?  The  sub-committee 
should  take  up  the  material  suggested  in  paragraph  5 of  the  report  of  sub- 
committee 3.  It  should  also  give  attention  to  the  method  of  participation  in 
Faith  and  Order  studies  (Cf.  Report  on  Spirit,  Order  and  Organisation). 

(iii)  Baptism,  Confirmation  and  the  Eucharist,  and  Ordination.  Where  do 
studies  on  the  sacraments  go  next?  Where  do  studies  on  the  ministry  go  next? 
In  particular,  what  recommendations  should  the  Commission  now  make  about 
Int  ercommunion? 

(iv)  Catholicity  and  Apostolicity.  What  should  the  Faith  and  Order  Com- 
mission now  do  about  the  initiative  taken  in  the  study  of  Catholicity  before 
and  at  the  Bristol  meeting  of  the  Commission?  The  particular  task  to  be  given 
to  this  sub-committee  is  the  question  of  the  goal  of  the  ecumenical  movement. 
See  Report  of  sub-committee  3f  paragraph  2. 

(v)  Church  Union  Negotiations  (Limuru) 5 Lutheran-Reformed  Conversations; 
Bilateral  Conversations;  World  Confessional  Families.  What  do  these  various 
approaches  contribute  to  our  understanding  of  the  gift  and  task  of  Unity?  i 
See  paragraphs  2 and  7 of  sub-committee  3. 

Although  reports  of  studies  are  assigned  to  particular  groups,  the 
papers  will  go  to  all  members  of  the  Commission;  and  no  sub-committee  should 
refuse  light  from  any  quarter,  certainly  not  from  any  study  prepared  at  the 
behest  and  for  the  Commission. 

9.  It  is  understood  that  the  Commission  may  need  to  set  up  a committee  on  j 
Structure.  This  could,  if  need  be,  meet  simultaneously  with  the  five  sub- 
committees. 

10.  It  is  suggested  that  members  who  have  taken  part  in  the  Hermeneutic 
study  might  be  asked  to  put  at  the  disposal  of  the  Commission  the  fruits  of 
their  labour  in  the  form  of  a series  of  biblical  expositions  bearing  on  the 
main  theme:  say,  15-20  minutes  each  morning. 
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Report  of  Sub-Committee  II 

I In  Support  of  the  Theme 

We  recommend  the  adoption  of  the  central  theme  - the  Unity  of  the  Church 
and  the  Unity  of  Mankind. 

This  theme  commends  itself  not  because  it  represents  an  established 
consensus  which  then  only  needs  to  be  communicated  and  applied.  It  commends 
itself  precisely  because  it  provokes  fruitful  discussion.  What  we  see  when 
we  look  around  is  disunity  of  churches  and  disunity  of  mankind.  Therefore  the 
theme  raises  questions  that  are  at  the  very  centre  of  the  concern  of  Faith 
and  Order. 

II  Way  to  Approach  the  Study 

The  way  we  approach  our  study  is  different  from  the  way  it  has  tradi- 
tionally be  done  in  Faith  and  Order.  In  order  to  understand  what  we  try  to 
do  it  is  necessary  to  keep  in  mind  that  our  real  concern  in  choosing  the 
themes  for  the  sub-sections  is  not  to  see  which  contribution  theological 
thinking  in  general  can  make  in  solving  the  problems  of  racism,  claims  of 
ideologies  etc.  We  are  not  taking  over  tasks  which  properly  belong  to  the 
work  of  other  departments  of  the  World  Council  of  Churches. 

Up  till  now  we  have  studied  in  Faith  and  Order  theological  questions 
per  se.  When  we  now  propose  to  study  them  vis-a-vis  life  issues  our  real 
interest  remains  the  theological  question,  i.e.  what  we  mean  by  the  unity  of 
the  Church  and  what  we  mean  by  the  unity  of  mankind. 

This  implies  a double  movement; 

(1)  When  our  belief  in  the  unity  of  the  Church  is  tested  in  view  of  an 
actual  issue,  what  light  does  this  issue  throw  on  what  we  understand  the  unity 
of  the  Church  essentially  to  be?  Will  the  issue  make  it  necessary  to  redefine 
our  - however  vaguely  - preconceived  ideas  about  the  unity  of  the  Church? 

(2)  The  reverse  question  is  what  light  our  understanding  of  the  unity  of 
the  Church  throws  on  the  issue  which  is  being  examined.  We  can  put  this  same 
question  in  other  words.  Can  the  claim  expressed  at  Uppsala  that  the  unity  of 
the  Church  is  a "sign  of  the  unity  of  mankind"  be  validated  in  regard  to  this 
special  issue?  If  so,  it  would  mean  that  in  a particular  realm  something  of 
the  unity  would  be  made  manifest. 

/We  realise  that  in  our  world  this  manifestation  of  the 
unity  of  mankind  will  always  be  only  a partial  and  provisional 
one,  and  that  its  full  manifestation  belongs  to  our  eschatolo- 
gical expectation,/ 

This  reverse  question  is  more  congenial  to  our  customary  way  of  studying. 
Therefore,  the  main  emphasis  in  the  work  of  the  sub-committees  should  fall  on 
the  first  one. 
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III  Methodological  Considerations 

The  thematic  issues  around  which  our  sub-sections  are  organised  might 
seem  very  large  ones.  They  receive  their  natural  limitation  when  it  is  kept 
in  mind  (l)  that  they  are  to  be  studied  only  in  relation  to  the  question  of 
the  unity  of  the  Church  and  (2)  that  the  starting  point  for  our  thinking 
should  be  the  actual  experiences  of  persons  who  will  participate  in  the  sub- 
sections. 

We  realise  that  this  new  methodological  approach  is  an  experiment  of 
which  we  cannot  know  the  outcome  beforehand.  Therefore  we  recommend  that 
time  should  be  set  aside  for  a critical  evaluation  of  this  new  approach.  This 
evaluation  itself  is  of  theological  importance  because  in  any  method  chosen 
theological  presuppositions  are  involved. 

IV  Sub-Sections  in  Treatment  of  the  Theme 

( 1)  The  Unity  of  the  Church  and  the  Struggle  for  Better  Society 

Focus: 

How  are  our  understandings  of  the  unity  of  the  Church  challenged  and 
illuminated  in  light  of  the  experience  of  persons  who  are  identified  with 
groups  oriented  toward  revolution,  and  who  lay  claim  to  the  unifying  and 
liberating  power  of  conflict  when  this  arises  in  the  midst  of  radical  action 
as  a witness  to  faith  and  on  behalf  of  human  welfare  (e.g.  the  youth). 

Approach  to  the  Discussion: 

What  are  the  concerns  that  lead  persons  to  become  identified  with 
groups  oriented  toward  revolution?  To  identify  with  groups  more  open  to 
orderly  change  through  existing  structures? 

Wliat  does  the  affirmation  mean  that  the  Church  is  the  "sign  of  the 
unity  of  mankind"  when  persons  committed  to  revolutionary  change  and  persons 
oriented  to  orderly  development  meet  each  other?  ("How  can  one  and  the  same 
community  embody  the  priestly  mission  of  reconciliation  among  men,  and  the 
prophetic  mission  of  rebuking  evil  and  making  militant  cause  against  its 
attack  upon  Grod's  creatures  and  upon  the  People  of  God  in  particular?") 

In  what  way  are  eschatological  themes  relevant  to  the  discussion? 

(2)  The  Unity  of  the  Church  and  the  Universal  Claims  of  Ideology 

Focus: 

How  are  our  understandings  of  the  unity  of  the  Church  challenged  and 
illuminated  in  light  of  the  experience  of  persons  who  live  in  social  con- 
texts where  Christianity  confronts  a total  world  view  (e.g.  scientific 
humanism;  Marxism)  and/or  the  total  collapse  of  cultural  symbols  of  unity 
(e.g.  the  polarization  and  the  moral  and  spiritual  crisis  in  the  United 
States)? 
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Approach  to  the  Discussion; 

What  are  the  differences  whereby  the  unity  of  the  Church  is  experienced 
in  settings  where  Christianity  confronts  coherent,  alternative  claims  to 
unity  and  where  there  is  a collapse  of  such  rival  claims? 

Wiiat  does  the  affirmation  mean  that  the  Church  is  the  "sign  of  the 
unity  of  mankind"  when  persons  of  Christian  faith  meet  persons  committed  to 
a different  world  view,  or  meet  persons  who  are  experiencing  the  moral  and 
spiritual  chaos  attendant  upon  the  collapse  of  cultural  symbols  of  unity? 

(3)  The  Unity  of  the  Church  and  Other  Religions 

Focus; 

How  are  our  understandings  of  the  unity  of  the  Church  challenged  and 
illuminated  in  light  of  the  experience  of  persons  in  cultures  where 
Christianity  confronts  other  religions,  especially  in  places  where  these 
religions  are  dominant  (e.g.  India)? 

Approach  to  the  Discussion; 

What  stereotypes  of,  and  attitudes  of  condescension  toward  each  other 
are  held  by  Christians  and  adherents  to  other  religions? 

What  does  the  affirmation  mean  that  the  Church  is  the  "sign  of  the 
unity  of  mankind"  when  persons  of  Christian  faith  meet  persons  of  a different 
faith? 

In  what  way  are  the  Faith  and  Order  themes  of  Christ's  Lordship,  sal- 
vation, and  conversion  central  to  the  discussion? 

(4)  The  Unity  of  the  Church  and  Racism 

Focus; 

How  are  our  understandings  of  the  unity  of  the  Church  challenged  and 
illuminated  in  light  of  the  experience  of  those  persons  who  live  in  cultures 
as  members  of  oppressed  races  (e.g,  blacks  in  a predominantly  white,  racist 
society)? 

Approach  to  the  Discussion; 

How  does  it  feel  to  be  oppressed?  To  be  the  oppressor? 

What  happens  to  a person  when  dominated  by  another?  When  one  person 
dominates  another? 

What  does  the  affirmation  mean  that  the  Church  is  the  "sign  of  the 
unity  of  mankind"  when  oppressor  meets  oppressed,  when  those  who  are  domi- 
nated meet  those  who  dominate? 

In  what  way  are  the  questions  of  heresy  and  idolatry  to  be  faced  as  we 
grapple  with  the  issue  of  racial  cruelty? 
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(5)  The  Unity  of  ohe  Church  and  Obstacles  to  Ecumenical  Participation 

Focus: 

How  are  our  understandings  of  the  unity  of  the  Church  challenged  and 
illuminated  in  light  of  the  experience  of  persons  whose  particular  back- 
ground and  form  of  self-expression  tend  to  exclude  them  from  full  parti- 
cipation in  ecumenical  discussion  with  its  present  style  of  working  (e.g. 
Pentecostals) . 

Approach  to  the  Discussion: 

What  are  the  factors  that  block  persons  from  full  participation  in 
ecumenical  discussion?  What  changes  in  the  style  of  working  are  needed  to 
improve  the  level,  of  contribution  for  all  persons? 

What  does  the  affirmation  mean  that  the  Church  is  the  "sign  of  the 
unity  of  mankind"  when  persons  left  out  of  full  participation  in  ecumenical 
discussion  meet  those  who  are  freer  to  contribute  because  of  the  present 
style  of  working? 

How  do  such  Faith  and  Order  themes  as  Catholicity  and  the  unity  of  the 
Church  shed  light  upon,  and  how  are  they  themselves  illuminated  by  grappling 
withi the  issue  of  full  participation  by  persons  within  the  life  and  work  of 
Faith  and  Order? 

(6)  The  Unity  of  the  Church  and  Para-Ecclesial  Groups 

Focus: 

How  are  our  understandings  of  the  unity  of  the  Church  challenged  and 
illuminated  in  the  light  of  experience  of  persons  involved  in  new  and 
ext ra-denominaticnal  corporate  Christian  responses  to  secular  problems?  What 
is  the  ecclesial  significance  of  such  new  dimensions  of  Christian  community 
(e.g.  Christian  peace  organisations  or  Christian  youth  teams  in  a ghetto)? 

Approach  to  the  Discussion: 

Can  a provisional  spectrum  of  such  groups  be  described? 

What  ecclesial  elements  can  be  discerned  in  them? 

In  what  sense  do  they  constitute  an  enrichment  of,  a challenge  to  our 
understandings  of  the  unity  of  the  Church?  To  what  extent  can  and  should 
the  unity  of  the  Church  include  groups  with  differing  and  even  opposing  aims 
concerning  secular  problems?  What  is  the  place  and  significance  of  contro- 
versy among  such  groups  in  the  unity  of  the  Church?  To  what  extent  is  se- 
parate celebration  of  the  Eucharist  advisable,  allowable  in  such  groups? 

What  is  the  importance  of  this  para-ecclesial  dimension  for  Faith  and 
Order  work? 
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V Some  Specific  Proposals 

(1)  There  should  he  two  opening  addresses 

(a)  an  introduction  of  the  theme  and  its  methodologies 

(b)  either  a description  of  the  present  state  of 
discussion  about  the  unity  of  the  Church 

or 

a description  of  conflict-points  in  today's  world 
where  the  unity  of  the  Church  is  challenged  and 
illuminated. 

(2)  There  should  be  reports  (of  a selective,  analytical  nature) 
made  to  the  plenary  of  the  discussion  in  the  several  sub- 
committees by  two  or  three  persons  who  have  been  observers 
from  time  to  time  in  the  groups. 

(3)  Relevant  materials  of  various  sorts  should  be  made  available 
as  resources  for  the  sub-committees.  We  are  prepared  now  only 
to  offer  a few  references.  All  sections  should  regard  as 
basic  resources  the  study  on  the  Unity  of  the  Church  and  the 
Unity  of  Mankind,  as  well  as  the  relevant  statements  from 

New  Delhi  and  Uppsala.  In  addition  the  following  may  be  mentioned 
as  illustration: 

Racism 

Report  on  the  Consultation  on  Racism,  Netting  Hill 
Consultation  on  Church  Unity  (USA) 

Ideology 

Materials  on  Christ ian-Marxist  dialogue 
Relevant  sections  from  the  Evanston  Report  and  the 
Geneva  Conference  (1966) 

Para-Ecclesial  Groups 

Missionary  Structure  Study 
Zagorsk  Report 

Canterbury  response  to  "Unity  of  Mankind"  paper 
Toronto  Statement  on  the  Ecclesiological  Significance 
of  the  World  Council  of  Churches 
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Report  of  Sub-Committee  III 

The  Future  Tasks  of  Faith  and  Order 

The  task  of  Faith  and  Order  continues  to  he  the  search  for  means  by 
which  we  may  share  together  in  the  essential  unity  of  Christ's  Church  (see 
Faith  and  Order  Constitution).  In  the  next  period  of  Faith  and  Order's  life 
we  purpose  to  carry  forward  our  task: 


1 . FAITH 

By  elaborating  a statement  of  what  can  be  said  (taught, 
confessed)  together;  i.e,  "to  give  together  an  account 
of  the  hope  that  is  in  us". 

- such  a statement  to  be  pointed  in  the  direction  of 
the  non-Christian  world 

- suggested  approaches 

1.  What  we  are  able  to  say  together 

2.  What  we  are  able  to  do  together 

3.  What  we  are  not  able  to  say  and  do  together 

4.  Intermediate  steps 

2 . UNITY 

By  examining  together  not  only  the  disunities  inherited 
from  the  past,  but  also  those  which  arise  today  over  new 
theological  tensions  created,  often  across  denominational 
boundaries,  by  differences  over  issues  of  doctrine  and 
order,  as  well  as  in  cultural,  racial,  political  and 
social  areas.  Our  task  must  be  to  define  the  issues  and 
to  help  all  parties  to  keep  in  mind  the  ultimate  goal 
of  the  ecumenical  movement,  i.e.  full  and  visible  unity 
in  Christ.  It  must  also  be  our  task  to  seek  the  inter- 
mediate steps  that  may  lead  to  this  unity. 

3.  DIALOGUE 

By  participating  in  and,  where  necessary,  sponsoring 
dialogue  with  representatives  of  non-Christian  religions 
(Jews,  Muslims,  Hindus,  Buddhists,  Animists,  etc.)  as 
well  as  of  those  secular  ideologies  which  in  the  view  of 
many  take  on  religious  characteristics  (e.g.  Christian- 
Marxist  dialogue),  especially  in  those  cases  where  such 
dialogue  may  have  a direct  bearing  on  Faith  and  Order 
concerns;  such  as,  the  formulation  of  the  faith,  worship, 
etc. 

4.  REGIONAL 

STUDIES 

By  re-examining  the  Faith  and  Order  study  programme  to 
seek  to  discover  whether  it  cannot  for  the  most  part  be 
more  profitably  carried  on  in  regional  and  national 
areas  (e.g.  National  and  Regional  Councils)  especially 
in  relation  to  those  issues  pertaining  to  the  areas,  and 
to  encourage  and  facilitate  Faith  and  Order  studies  in 
those  areas  where  such  work  does  not  now  exist  - 
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5.  WORSHIP 


6 . THEOLOGICAL 

ASSISTANCE 


7.  CHURCH  UNION 


and  to  act  as  a clearing  house  for  such  studies,  making 
them  available  to  the  constituency  of  Faith  and  Order. 

By  continuing  our  present  work  on  worship  having  in 
mind  the  relation  between  worship  and  faith,  the 
existing  liturgical  traditions  of  the  Churches  and  the 
requirements  of  the  world  today. 

By  making  available  on  an  ad  hoc  basis  theological 
reflection,  co-operation  and  assistance  to  the 
other  Parts  of  the  World  Council  of  Churches  and 
others . 

By  continuing  present  service  to  Church  Union 
Negotiations . 
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REPORT  ON  WCC  STRUCTURE  COMMITTEE 

The  Working  Committee  heard  with  interest  a brief  report  from 
Dr  VISCHER  concerning  the  work  of  the  Structure  Committee  of  the  World 
Council  of  Churches  since  its  appointment  at  the  Uppsala  Assembly,  and  an 
outline  of  its  latest  proposals.  Although  the  tentative  nature  of  these 
proposals  was  appreciated,  it  was  clear  that  at  the  same  time  much  uneasiness 
was  also  felt.  With  Faith  and  Order  placed  in  the  same  Programme  Unit  as  the 
DWME,  it  was  thought  that  the  co-ordination  of  studies  in  fields  other  than 
mission  and  evangelism  might  be  made  more  difficult.  In  addition,  it  was 
also  felt  that  in  the  past  the  semi-autonomous  nature  of  Faith  and  Order's 
position  had  meant  that  the  participation  of  representatives  from  churches 
which  were  not  members  of  the  World  Council  of  Churches  had  been  greatly 
facilitated:  and  at  the  present  time  Faith  and  Order  enjoyed  and  valued 
relationships  and  discussions  with  several  such  churches,  some  of  which 
had  representatives  on  the  Faith  and  Order  Commission.  Fears  were  expressed 
by  several  Committee  members  that  this  kind  of  participation  might  well  be 
endangered  under  the  new  structure  proposals. 

After  some  further  discussion,  the  Working  Committee  decided  to  appoint 
a sub-committee,  under  the  chairmanship  of  Miss  HOWARD,  to  consider  in  more 
detail  the  implications  of  these  proposals  for  the  work  of  Faith  and  Order, 
and  to  prepare  a statement  for  submission  to  the  Structure  Committee  at  its 
final  meeting  in  October  1970*  This  sub-committee,  after  meeting  independently, 
then  produced  a statement  which  was  discussed  before  the  full  Working  Commitee, 
and  after  some  further  revision  was  duly  agreed  and  accepted  for  submission 
to  the  Structure  Committee. 


Comm.ents  of  Faith  and  Order  Working  Committee 

on  Report  of  Structure  Committee 

1.  The  Working  Committee  of  the  Faith  and  Order  Commission  heard  with 
interest  the  outline  of  the  suggested  restructuring  of  the  World  Council  of 
Churches  as  it  affects  the  future  provision  for  Faith  and  Order.  Since  these 
proposals  are  not  yet  in  their  final  form,  the  Working  Committee  is  not  able 
to  make  any  definitive  appraisal  but  offers  some  preliminary  comments,  which 
it  hopes  may  be  of  value  to  the  Structure  Committee. 

2.  The  Working  Committee  appreciates  the  urgency  of  the  task  allotted  to 
the  Structure  Committee  to  provide  a coherent  framework  within  which  the 
manifold  work  of  the  World  Council  of  Churches  can  be  carried  on  in  a manner 
to  command  the  continued  confidence  of  its  constituent  bodies.  That  manifold 
work  includes  the  distinctive  concerns  of  Faith  and  Order  and  it  is  the 
suitability  and  adequacy  of  the  proposals  for  the  continuation  of  these, 
within  the  context  of  the  whole,  that  the  Working  Committee  finds  itself 
compelled  to  question. 

3.  In  doing  this,  the  Working  Committee  would  submit  that  the  following 
three  features  of  the  work  of  Faith  and  Order  require  to  be  secured: 
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(a)  Effective  co-ordination  of  studies  not  only  of  Faith  and  Order 
and  the  DWME  hut  also  of  other  departments  of  the  World  Council 
of  Churches, and  dialogue  with  other  units  and  departments  in 
the  World  Council  of  Churches. 

(b)  The  possibility  of  involving  a considerable  number  of  persons 
from  a variety  of  confessional  and  geographical  backgrounds 
in  the  on-going  theological  work  of  Faith  and  Order.  In  the 
future,  increased  use  will  be  made  of  regional  groupings. 

(c)  The  semi-autonomous  status  of  the  Faith  and  Order  Commission 
which  has  facilitated  increasing  participation  by  Roman 
Catholics  and  members  of  the  other  non-member  churches 
including  Conservative  evangelicals.  It  has  also  been  a main 
reason  why  Orthodox  have  made  it  their  major  concern. 

4.  The  Working  Committee  fully  recognises  that  there  are  matters  in  which 
the  responsibility  of  Faith  and  Order  touches  on  concerns  of  the  DWME  as  well 
as  of  other  departments  of  the  World  Council  of  Churches,  and  would  desire 

to  promote  joint  responsibility  and  fruitful  interchange  in  these  fields. 

It  has,  however,  grave  doubts  as  to  whether  the  proposed  new  structure  will 
either  provide  for  this  or  secure  the  necessary  cohesion  of  on-going  work  in 
what  are  essential  Faith  and  Order  concerns,  and  that  for  the  following 
reasons: 

(a)  The  Working  Committee  notes  that  existing  Faith  and  Order  and 
DWME  functions  are  broken  up  into  five  working  groups  without 
apparent  adequate  cross-fertilisation  of  ideas.  It  doubts 
whether  the  Programme  Unit  Committee,  meeting  only  rarely  and 
dealing  with  too  wide  a range  of  topics  will  be  adequate  to 
secure  a common  approach,  and  believes  that  power  and  action 
will  be  rather  with  the  working  groups.  This  seems  likely  to 
lead  not  to  cohesion  but  to  fragmentation  of  work  which  would 
not  serve  the  very  objects  intended.  The  Working  Committee 
would  particularly  regret  any  separation  of  Faith  and  Order 
from  such  other  interests  as  it  is  now  proposed  to  gather 
under  Units  (2)  and  (3). 

(b)  While  the  Working  Committee  recognises  that  the  proposals 
include  a Working  Group  5 "to  deal  with  emerging  theological 
problems  from  other  departments,  it  is  of  the  opinion  that 
it  would  be  much  more  helpful  to  have  such  taken  up  as  they 
arise  on  an  ad  hoc  basis  rather  than  by  creating  such  a 
permanent  structure  of  this  nature. 

(c)  Direct  merger  with  the  DWME  would  tend  to  pre-empt  the 
programme  of  Faith  and  Order  for  the  next  few  years  to  the 
necessities  of  the  new  structure  and  to  the  detriment  of 
other  important  matters.  Does  not  programme  precede  structure? 

5.  Apart  from  the  above  considerations,  the  Working  Committee  would  draw 
attention  to  the  important  aspect  of  the  whole  question  which  is  largely 
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bound  up  with  the  semi-autonomous  nature  of  Faith  and  Order; 

(a)  This  character  of  the  Faith  and  Order  Commission  and  the 
specialised  nature  of  its  work  has  enabled  it  to  secure 
the  co-operation  of  a wider  range  of  ecclesiastical  bodies 
than  have  fully  been  able  to  identify  themselves  with  the 
World  Council  of  Churches  as  a whole.  It  would  be  considered 
a grave  misfortune  if  this  broad  co-operation  were  to  be 

in  any  way  jeopardised  by  structural  change. 

(b)  The  Working  Committee  understands  that  the  Structure  Committee 
regards  increasing  Roman  Catholic  participation  in  all  the 

work  of  the  World  Council  of  Churches  as  of  the  highest  importance, 
and  it  feels  therefore  bound  to  draw  the  attention  of  the  Structure 
Committee  to  the”  evidence  it  has  received  that  the  merger  of  Faith 
and  Order  and  DWME  might  well  lead  to  considerable  reserve  in 
Roman  Catholic  circles  about  future  participation  in  Faith  and 
Order.  Reservations  have  also  been  strongly  expressed  from 
Orthodox  members  of  the  Committee,  As  the  Committee  as  a whole 
is  convinced  that  the  fullest  possible  Orthodox  and  Roman 
Catholic  participation  is  of  highest  importance,  it  feels  that 
the  reason  for  these  reservations  should  be  more  fully  explained. 
Both  the  Orthodox  and  Roman  Catholic  Churches  would  regard  unity 
in  faith  as  preceding  common  mission;  as  leading  to  unity  in  faith. 
At  present  Faith  and  Order  has  to  remain  neutral  on  this  point 
but  merger  with  DWME  would  appear  to  many  to  be  a decision  in 
favour  of  one  of  these  two  points  of  view, 

6.  The  Working  Committee  would  wish  to  put  forward  certain  other 

considerations: 

(a)  It  is  not  convinced  that  the  proposed  new  structure  would  in 
fact  lead  either  to  the  increased  efficiency  or  financial 
economy  which  it  is  sure  the  Structure  Committee  is  seeking. 

It  calls  attention,  in  particular,  to  the  different  administrative 
and  budgetary  arrangements,  under  which  Faith  and  Order  and  DWME 
at  present  operate. 

(b)  It  calls  attention  to  the  implication  (i)  of  difficulties  which 
Councils  of  Churches  are  experiencing  in  many  places  and  (ii) 

of  the  fact  that  the  Roman  Catholic  Church  has  found  it  possible 
to  participate  in  the  Faith  and  Order  Commission  in  advance  of 
membership  in  the  World  Council  of  Churches,  and  that  other  non- 
member churches  have  similarly  at  least  not  objected  to  partici- 
pation of  their  ministers  and  members  in  Faith  and  Order,  May 
these  considerations  not  indicate  that  the  Faith  and  Order  model 
is  more  likely  to  be  that  of  the  future  of  Councils  of  Churches 
than  the  highly-structured  model  which  they  have  exhibited  in 
the  past?  This  suggestion  may  be  strengthened  by  the  experience 
of  some  other  departments  from  their  own  fields  of  concerns 
(e.g.  CCIA  and  DWME). 
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(c)  It  is  difficult  to  accept  the  necessity  of  curtailing  Faith 
and  Order  work  at  a time  when  the  participation  of  the  Roman 
Catholic  Church  and  the  wider  involvement  of  the  Orthodox 
urge  its  enlargement  and  may  affect  its  budget  resources. 
Nevertheless,  the  Working  Committee  fully  appreciates  the 
need  for  re-organisation  in  the  interests  of  economy  and 
efficiency,  and  would  wish  to  co-operate  in  any  suitable 
changes  required  for  these  reasons,  while  earnestly  hoping 
that  such  changes  might  be  devised  as  would  not  be  detrimental 
to  the  continued  effectiveness  of  Faith  and  Order  wo'rk. 

(d)  It  does  not  seem  that  anyone  save  the  Assembly  itself  can 
abolish  cr  suspend  the  Faith  and  Order  Constitution,  and 
will  expect  that  the  Comimission  itself  should  have  an 
opportunity  of  participating  in  any  final  decisions  on  the 
organisation  of  the  future  of  Faitli  and  Order  work  (see 
Constitution,  Art.  VIIl). 


STUDY  REPORTS 
Worship  Today 

Dr  VISCIIER  presented  this  report,  which  was  the  outcome  of  the  Consul- 
tation on  "Worship  in  a Secular  Age",  held  in  Geneva  in  September  1969* 

This  consultation  had  been  arranged  in  response  to  the  recommendation  made 
at  the  Uppsala  Assembly  that  the  wrorship  study  should  be  further  pursued, 
with  particular  reference  to  the  problems  of  worship  in  the  context  of  the 
present  day. 

The  report  aroused  particular  interest  among  the  Committee  members, 
and  a lively  discussion  ensued.  Some,  like  Father  MEDINA,  found  it  not  only 
surprising,  but  also  somewhat  confusing.  He  felt  that  it  reflected  an  almost 
total  misunderstanding  of  the  relation  between  worship  and  the  Church,  and 
wondered  what  had  been  the  reactions  of  those  Roman  Catholics,  such  as 
Father  LANNE,  who  had  taken  part.  In  reply.  Father  LANNE  agreed  that  the 
document  was  certainly  a remarkable  one,  but  he  felt  that  the  confusing 
nature  of  the  report  was  in  fact  an  accurate  reflection  of  the  equally  con- 
fusing discussion;  and  he  personally  considered  the  paper  to  be  a remarkably 
clear  account  of  the  meeting  which  would  be  readily  appreciated  by  one  who 
had  taken  part.  He  agreed,  however,  that  future  work  might  well  concentrate 
more  on  the  Christian  understanding  of  worship. 

Father  BOROVOY  reminded  the  Committee  that  the  report  should  not  be 
taken  as  representing  the  views  of  the  Faith  and  Order  Commission,  but 
should  be  understood  simply  as  an  accurate  and  objective  report  on  what 
happened  at  the  meeting.  He  assured  Father  MEDINA  that  the  traditional  view 
of  worship  had  been  expressed,  and  indicated  relevant  passages  in  the  report 
to  support  this.  He  concluded  by  saying  that  despite  the  rather  revolutionary 
views  reflected  in  it,  the  report  indicated  that  the  discussions  at  the 
consultation  had  considerable  importance  for  all  of  us,  and  dealt  with  many 
problems  concerning  worship  which  were  all  too  relevant  today. 
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Professor  MEYENDORFP  thought  the  report  gave  an  impression  of  new 
thinking  in  worship  which  might  be  useful  to  western  Christians,  but  was  of 
relatively  little  relevance  to  the  Orthodox.  In  general  it  was  true  to  say 
that  in  the  East  people  still  enjoyed  their  worship  and  were  prepared  to 
devote  much  time  to  it,  whereas  there  was  an  increasing  uneasiness  in  the 
West  and  as  a consequence,  a process  of  making  changes. 

Professor  DESCHNER  urged  that  Faith  and  Order  should  try  to  formulate 
a strategy  for  working  through  the  confusion  found  in  the  report,  because 
in  the  present  climate  of  opinion  a similar  confusion  would  also  appear  in 
other  studies  undertaken.  The  report  had  reflected  the  participants'  concern 
with  the  question  of  God,  the  use  of  symbols,  and  the  idea  of  eschatology: 
these  were  all  questions  of  great  interest  to  theologians  in  the  USA,  and 
could  indicate  the  lines  of  further  study.  Others,  including  Professors 
WOLF  and  SKOGLUNU,  welcomed  the  inclusion  of  "radical  ecumenists"  at  the 
consultation,  and  Miss  HOWARD,  who  also  agreed,  urged  the  importance  of 
ensuring  that  further  discussion  on  worship  at  Louvain  was  not  left  exclu- 
sively to  liturgical  scholars,  so  that  this  kind  of  confrontation  could 
continue.  Dr  FLESSEMAN  found  the  main  value  of  the  report  to  be  in  its 
practical  and  pastoral,  rather  than  theological  or  liturgical  aspects,  and 
wondered  if  this  could  be  considered  part  of  Faith  and  Order's  task; 
Professor  FLOTTORP  thought  not,  and  feared  that  the  inclusion  of  more 
radical  theologians  in  the  discussion  would  lead  to  controversy  rather  than 
unity.  Professor  MEDINA  suggested  that  further  study  take  two  directions. 
There  could  be  one  set  of  discussions  among  theologians  who  accepted  certain 
basic  Christian  presuppositions,  and  also  discussions  concerning  worship  in 
a more  general  context,  including  people  who  could  not  accept  such  pre- 
suppositions. Both  types  of  study  would  be  important. 

In  summing  up.  Dr  VISCHER  agreed  that  the  consultation  had  included  a 
majority  of  Westerners,  and  that  a stronger  influence  from  Asia  and  Africa 
would  have  been  desirable.  But  he  felt  that  the  reaction  reflected  in  the 
report  was  far  more  widespread  than  was  generally  realised,  and  could  not 
be  attributed  simply  to  a few  radical  voices.  There  was  a crisis  concerning 
worship,  and  'the  uneasiness  about  it  constituted  an  ecumenical  problem  which 
he  hoped  would  receive  further  consideration  from  the  Faith  and  Order  Com- 
mission at  Louvain.  He  finally  pointed  out  that  the  consultation  and  the 
report  raised  questions  about  the  extent  to  which  it  is  necessary  and 
desirable  to  arrive  at  a consensus  in  Faith  and  Order  studies,  questions 
which  need  further  attention. 


Easter  Date 


Dr  VISCHER  briefly  outlined  the  history  of  this  study  which  had  been 
assigned  to  Faith  and  Order  by  the  World  Council  of  Churches  as  a result  of 
discussions  at  the  Second  Vatican  Council,  where  it  had  been  decided  that  < 
the  Roman  Catholic  Church  would  in  principle  be  prepared  to  agree  to  a 
fixed  date  for  the  celebration  of  Easter  provided  all  Christian  churches 
could  agree.  About  60%  of  the  World  Council  of  Churches  member  churches 
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(a  gratifyingly  large  proportion)  replied  to  a questionnaire  in  a survey 
made  in  1965/67,  and  the  majority  of  these  were  in  favour  of  accepting  a 
common  date. 

A consultation  was  then  held  at  the  Orthodox  Foundation  of  the 
Ecumenical  Patriarchate  at  Chamhesy  in  March  1970  to  evaluate  these  replies 
and  suggest  next  steps.  In  its  report  the  consultation  recommended  the 
following  procedure: 

(a)  The  World  Council  of  Churches  should  provide  its  member  churches 
with  information  about  the  replies  received  to  the  enquiry  con- 
ducted from  1965  fo  1967.  It  should  also  share  with  them  the 
conclusions  to  this  consultation. 

(b)  The  World  Council,  through  its  Faith  and  Order  Commission,  should 
remain  in  wide  contact  and  consultation.  Care  must  be  taken  to 
ensure  that  the  member  churches  belonging  to  one  family  have  an 
opportunity  of  expressing  their  view  as  a group  as  well  as  in- 
dividually. This  applies  especially  to  the  Orthodox  Churches  now 
preparing  for  the  Pan-Orthodox  Synod  and  the  Oriental  Orthodox 
Churches.  Contact  should  also  be  maintained  with  non-member 
churches  especially  the  Roman  Catholic  Church  which  in  principle 
agreed  at  the  Second  Vatican  Council  to  accept  a common  date  if 
the  consent  of  all  Christian  Churches  could  be  secured. 

(c)  The  World  Council  should  be  prepared  to  make  a definite  proposal 
to  its  member  churches.  Such  a proposal  should  be  made  when 
sufficient  support  of  the  various  confessional  groups  has  been 
secured. 

(d)  The  proposal  should  include  the  question  as  to  whether  the 
churches  would  be  ready  to  accept  the  proposal  by  a certain  date, 
if  an  overwhelming  majority  of  the  churches  were  to  express  agree- 
ment . 

After  a short  discussion,  the  Working  Committee  unanimously  approved 
the  report  of  the  consultation,  and  agreed  that  it  should  be  submitted  to 
the  World  Council  of  Churches  Executive  Committee  for  further  consideration 
and  action. 


Study  on  the  Council  of  Chalcedon 

Father  SAMUEL  introduced  this  report  and  spoke  of  the  importance  of  the 
Council  of  Chalcedon  in  the  Orthodox  tradition.  He  felt  that  the  majority 
of  churches  had  never  really  come  to  understand  the  implications  of  the 
Council;  and  this  impression  was  reinforced  by  the  present  report,  about 
which  he  confessed  to  having  certain  misgivings.  He  suggested  that  many  of 
the  difficulties  concerning  the  status  of  the  Council  and  its  reception  by 
the  different  churches  could  be  avoided  if  instead  the  theme  of  the  study 
could  be  broadened  to  "The  Faith  of  the  Fifth  Century".  Both  Professor 
MEYENDORFF  and  Father  LANNE  considered  that  this  suggestion  deserved  further 
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investigation,  and  the  latter  added  that  the  study  could  be  made  more 
precise  by  making  it  a study  of  the  christology  of  St  Cyril,  which  would 
involve  not  only  discussion  of  the  faith  of  the  5th  century,  but  also  bring 
in  the  question  of  the  understanding  of  man,  which  the  report  had  suggested 
should  be  explored.  Professor  DESCHNER  thought  that  while  the  anthropological 
issue  would  be  an  extremely  interesting  line  to  pursue,  he  nevertheless  felt 
that  the  main  problem  raised  by  the  study  was  that  of  the  reception  by  the 
churches  of  dogmatic  teaching,  and  that  this  would  be  the  most  important 
issue  to  pursue. 

Dr  VISCHER  thought  the  suggestions  made  were  very  interesting,  but  the 
project  was  really  too  vast  and  complex  to  be  undertaken  with  the  resources 
at  Faith  and  Order's  disposal.  It  required  a considerable  amount  of  solid 
academic  research  which  simply  could  not  be  done  by  the  methods  employed 
hitherto.  He  wondered  whether  it  could  be  undertaken  by  a research  institute. 

The  discussion  on  the  way  in  which  the  study  should  be  pursued  was 
continued  at  some  length.  It  was  the  general  conviction  of  the  Working 
Committee  that  the  study  on  the  Council  of  Chalcedon  had  raised  important 
issues  concerning  the  significance  and  reception  of  doctrinal  statements 
issued  by  church  Councils.  The  authority  of  these  statements  and  their  signi- 
ficance for  the  development  of  subsequent  tradition  should  be  studied  in 
conjunction  with  the  study  on  the  authority  of  Scripture.  On  the  other  hand, 
several  members  insisted  on  the  particular  importance  for  them  of  the 
Chalcedonian  statement  because  it  affirms  the  full  humanity  of  Jesus  in  a 
soteriological  context.  This  affirmation,  together  with  the  whole  tradition 
of  patristic  anthropology,  was  directly  relevant  to  their  understanding  of 
man.  It  was  suggested  that  appropriate  attention  should  be  given  at  Louvain 
to  these  dimensions  of  the  study  during  the  discussion  of  the  main  theme, 
and  also  in  the  future  work  of  Faith  and  Order. 


Study  on  Spirit,  Order  and  Organisation 

In  introducing  this  discussion.  Dr  RAISER  said  that  the  report  presented 
to  the  Working  Committee  had  to  be  revised  once  more.  The  final  version  was 
about  to  be  published  in  Study  Encounter  VI,  3.  The  study  had  touched  upon 
important  areas  of  Faith  and  Order  concern.  The  present  report  indicated, 
however,  that  the  study  had  perhaps  asked  too  much  of  Faith  and  Order,  par- 
ticularly in  regard  to  the  problem  of  interdisciplinary  co-operation.  Similar 
difficulties  had  faced  the  study  on  Institutionalism,  and  the  Faith  and  Order 
Commission  would  need  to  consider  seriously  whether  this  kind  of  work  should 
be  continued  and  what  could  be  done  to  make  further  attempts  in  this  area 
more  effective. 

Professor  DESCHNER  regretted  that,  as  with  some  earlier  studies.  Faith 
and  Order  was  faced  with  the  situation  that  work  had  been  taken  to  the  point 
where  serious  academic  study  of  a more  sophisticated  kind  was  necessary, 
and  was  then  abandoned.  He  urged  the  Working  Committee  to  look  seriously  at 
this  question,  since  he  felt  that  given  enough  determination  the  necessary 
financial  and  other  resources  could  be  found.  Professor  McCAUGHEY  pointed 
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Dut  that  theology  was  only  just  beginning  tlie  task  of  assimilating  the 
results  of  sociological  study;  and  when  one  recalled  the  difficulties 
experienced  jn  the  past  century  in  assimilating  the  methods  and  results  of 
historical  and  linguisxic  disciplines,  it  would  be  easier  to  see  the  present 
situation  in  a more  encouraging  light. 

Alter  further  discussion  it  was  agreed  that  this  whole  question  would 
need  to  be  more  closely  investigated  at  Louvain,  since  much  of  future  Faith 
and  Order  work  would  be  of  this  kind. 


Common  Witness  and  Proselyoism 

Father  BOROVOY  outlined  the  origins  of  this  study,  which  had  been 
initiated  by  the  Joint  Working  Group  and  jointly  organized  by  the  Secretariat 
for  Promoting  Christian  Unity  and  Faith  and  Order.  A meeting  held  in  Zagorsk 
in  19^^9  produced  a report  which  had  then  been  submitted  to  the  Joint  Working 
Group.  This  report  was  being  circulated  to  member  churches,  and  it  was  hoped 
that  it  would  stimulate  further  discussion. 

Some  members,  including  Bishop  de  SOYSA,  felt  that  the  paper  could  be 
very  useful  in  an  area  like  his  own^as  a basis  for  discussions  between 
Christians  and  non-Christians;  and  should  thus  be  brought  to  the  special 
attention  of  churches  in  Asia  and  Africa.  Father  MEDINA  added  that  the 
report  indicated  strongly  the  importance  of  further  work  among  the  churches 
on  a consensus  of  faith,  and  it  was  agreed  that  this  was  an  important  area 
for  further  Faith  and  Order  investigation. 


Catholicity  and  Apostolicity 

Dr  VISCHER  introduced  the  Study  Report,  and  outlined  plans  for  future 
work  on  the  study  at  the  meeting  to  be  held  the  following  week.  This  was  the 
fii'st  study  in  which  Roman  Catholic  theologians  had  taken  a full  part  from 
the  beginning,  and  it  was  therefore  valuable  to  see  the  effect  of  this  full 
participation.  He  paid  tribute  in  particular  to  Father  LANNE,  who  had  con- 
tributed greatly  to  the  writing  of  the  report.  In  the  forthcoming  meeting 
some  of  the  original  members  of  the  theological  commission  were  to  be  joined 
by  a number  of  Working  Committee  members  to  consider  the  paper  in  more  detail 
and  to  discuss  what  aspects  needed  further  study.  Principal  CHAMPION  reminded 
the  Working  Committee  of  the  work  done  in  Section  I at  the  Uppsala  Assembly 
on  "The  Holy  Spirit  and  the  Catholicity  of  the  Church",  and  urged  that  the 
work  which  had  gone  into  this  report  should  receive  careful  consideration. 

Dr  STEWART  referred  to  the  tendency  to  speak  of  the  Church  in  a somewhat 
idealistic  way,  and  not  as  it  is  in  reality;  and  suggested  that  in  further 
discussion  one  should  try  to  avoid  this  danger.  The  Working  Committee  hoped 
that  further  developments  on  this  study  would  be  reported  at  Louvain. 
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lutherm/repormel  conversations 

Dr  RAISER  reported  to  the  Working  Committee  on  the  present  G3.tua.tior.  in 
Europe.  The  conversations  under  the  theme  "Church  Fellowship  and  Church 
Division"  had  been  completed,  and  a definite  proposal  had  been  submitted  to 
the  Lutheran,  Reformed  and  United  churches  in  Europe  outlining  possible 
steps  toward  the  achievement  of  full  communio.n.  In  particular,  it  is  proposed 
that  a "Concordia"  or  joint  declaraxion  should  be  worked  out,  including  a 
declaration  of  agreeme.at  about  the  essential  content  of  the  Cospel,  together 
with  the  form>al  declaration  that  past  doctrinal  condemnations  no  longer  apply 
to  the  doctrine  of  the  partner,  and  an  offer  of  full  pulpit  and  altar  fellow- 
ship. The  report  of  the  conversations  would  be  published  together  with  some 
of  the  papers.  An  appendix  would  include  reports  from  national  conversations 
in  Prance,  Germany  and  Poland. 

Although  this  Concordia  was  hoped  for  in  1970  or  1971?  Dr  VISCHER 
thought  that  perhaps  it  might  take  a little  longer,  since  there  was  still 
much  work  to  be  done  by  the  individual  churches  concerned.  Faith  and  Order 
had  been  formally  requested  by  the  Lutheran  World  Federation  and  the  World 
Alliance  of  Reformed  Churches  to  make  its  services  available  for  initiating 
this  plan.  The  Secretariat  had  been  authorised  in  the  past  to  assist  in  this 
way,  and  this  had  been  much  appreciated,  especially  since  some  of  the  churches 
involved  were  United  churches  which  did  not  belong  to  either  confessional 
body,  and  looked  rather  to  the  World  Council  of  Churches  as  their  representa- 
tive. Dr  VISCHER  thus  requested  the  Working  Committee  to  reconfirm  this  autho- 
risation, and  on  a motion  put  by  the  CHAIRMAN,  formal  approval  vias  unanimously 
given. 


CHURCH  UNION  NEGOTIATIONS 
1 . North  India  and  Pakistan 


The  Working  Committee  noted  with  pleasure  that  the  inauguration  of  the 
new  united  Church  of  North  India  was  due  to  take  place  in  November  of  1970, 
and  invited  Dr  STEWART,  who  had,  during  his  service  in  India,  taken  con- 
siderable part  in  the  union  negotiations,  to  represent  Faith  and  Order  at  the 
inaugural  service  on  November  29th.  Dr  STEWART,  in  accepting,  gave  a brief 
resume  of  the  history  of  these  negotiations.  The  final  meeting  had  been  held 
in  Januar^^  1970  and  it  now  appeared  that  six  out  of  the  seven  negotiating 
bodies  would  join  the  new  church.  The  Church  of  Pakistan  also  hoped  to  hold 
its  inaugurating  service  in  November  1970. 

2 . Limuru  Conference 


The  first  conference  on  church  union  negotiations  had  been  held  in  19^7 
at  Bossey,  and  had  proved  so  valuable  that  Faith  and  Order  had  been  asked  to 
arrange  for  further  meetings  of  this  kind  from  time  to  time.  Accordingly,  a 
second  consultation  was  held  in  Limuru,  Kenya,  in  April  of  1970.  Dr  VISCHER, 
in  presenting  the  report  of  this  consultation,  said  that  at  Limuru  one  of  the 
main  topics  of  discussion  had  been  the  need  for  education  for  church  union. 
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It  was  found  that  very  frequently  difficulties  and  breakdowns  in  union 
negotiations  could  be  directly  traced  to  lack  of  proper  communication  and 
clear  understanding  of  what  was  involved. 

A further  important  discussion  had  centred  around  the  question  "what 
is  a united  church?".  It  had  been  found  that  united  churches  had  a certain 
identity  in  common,  despite  their  considerable  differences;  an  identity 
which  appeared  to  lie  in  the  simple  fact  of  their  having  undergone  the  pro- 
cess of  uniting,  rather  than  in  any  external  characteristics,  although  it 
was  possible  to  identify  some  of  these.  Discussion  also  extended  to  include 
relationships  between  united  churches  and  the  main  world  confessional  fami- 
lies. Finally  the  question  of  worship  and  the  formation  of  common  orders  of 
worship  had  been  considered.  Participants  felt  it  was  essential  that  such 
common  orders  of  worship  should  allow  for  considerable  flexibility  and  the 
use  of  discretion  within  the  given  framework. 

The  ensuing  discussion  reflected  the  Working  Committee's  considerable 
interest  in  the  Consultation  and  its  report.  Bishop  de  SOYSA  particularly 
appreciated  the  recommendations  concerning  education  and  stressed  the  im- 
portance of  good  communications  during  union  negotiations,  as  the  lack  of 
this  had  been  a major  cause  of  breakdown  during  negotiations  in  Ceylon, 
England  and  Nigeria,  to  name  only  a few.  Dr  STEWART  supported  this  view, 
and  thought  that  a programme  of  education  should  be  followed  in  all  the 
uniting  churches  throughout  the  period  of  negotiations.  He  nevertheless 
pointed  out  that  union  could  only  take  place  in  the  last  resort  between 
churches  where  there  was  a real  and  burning  conviction  of  the  urgency  of 
union:  it  was  only  possible  "to  weld  at  white  heat". 

Interest  was  also  shown  in  the  Congo  plan  of  union  which  demonstrated 
so  clearly  the  importance  of  trust  between  the  uniting  bodies. 

Miss  HOWARD  referred  to  the  discussion  at  Limuru  on  legal  problems,  and 
wondered  whether  the  provision  of  legal  consultants  would  prove  helpful,  but 
Professor  McCAUGHEY  thought  that  the  problems  were  too  diverse  and  too  de- 
pendent on  local  conditions.  Legal  problems  had  to  be  settled  in  advance  of 
union:  administrative  problems  need  not  be.  Both  Miss  HOWARD  and  Canon 
SAWYERR  suggested  that  the  recommendations  put  forward  in  the  Limuru  report 
could  provide  much  material  for  discussion  at  the  Commission  meeting  at 
Louvain. 

It  was  the  unanimous  recommendation  of  the  Working  Committee  that  the 
Limuru  report  be  remitted  to  the  Faith  and  Order  Commission. 


WORLD  CONFESSIONAL  FAMILIES 

At  the  annual  meeting  of  the  executive  secretaries  of  World  Confessional 
Families  held  in  November  1969  there  had  been  considerable  discussion  of  the 
various  bilateral  conversations  going  on  between  different  confessional  fa- 
milies, and  it  was  then  agreed  that  it  would  be  very  desirable  to  have  much 
greater  co-ordination  of  these  talks.  Dr  VISCHER  reported  that  since  that 
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meeting  Dr  GUnther  Gassmann  and  Professor  Nils  Ehrenstrdm  had  been  appointed 
to  undertake  a careful  analysis  of  the  conversations  now  in  progress  and  the 
results  so  far  achieved,  in  order  to  provide  for  better  co-ordination  and 
joint  planning  in  the  future.  It  was  intended  that  Dr  Gassmann  should  have 
primary  responsibility  for  this  study,  and  that  Dr  Ehrenstrdm  should  supple- 
ment this  with  a survey  and  analysis  of  the  North  American  situation.  The 
work  already  done  in  the  USA  would  possibly  provide  a useful  basis  on  which 
to  start.  Drs  Gassmann  and  Ehrenstrdm  would  be  working  in  close  contact  with 
the  Secretariat  for  Unity  in  Rome,  and  it  was  hoped  that  a report  would  be 
ready  by  the  time  of  the  Faith  and  Order  Commission  meeting  at  Louvain. 


DELEGATION  TO  BULGARIA 

At  the  Canterbury  meeting  in  the  Working  Committee  had  authorised 

acceptance  of  the  invitation  to  visit  Bulgaria  (see  POC  Paper  54>  P*  27), 
and  the  CHAIRMAN  gave  a brief  report  of  this  visit,  which  had  taken  place 
from  28  February  to  10  March  1970*  In  addition  to  himself,  the  delegation 
included  Dr  KUhn,  Father  Lanne,  Bishop  Rodger  from  the  Faith  and  Order  Com- 
mission, and  Father  Borovoy  and  Dr  Vischer  from  the  staff  of  the  Secretariat. 
The  visit  had  proved  most  valuable  and  informative,  and  Father  LANNE  added 
his  tribute  to  the  warm  welcome  and  generous  hospitality  they  had  received. 
Father  BOROVOY  stressed  the  importance  of  such  personal  visits  to  the  Eastern 
European  countries,  particularly  when  other  means  of  communication  were  often 
limited.  The  CHAIRMAN  also  reported  that  he  had  been  able  to  extend  his 
visit  to  include  Rumania,  where  he  had  been  the  guest  of  Professor  Chitescu, 
and  this  too  had  proved  a most  valuable  and  enjoyable  experience. 

Dr  VISCHER  reported  that  the  question  of  a delegation  to  Cuba,  which 
had  also  been  authorised  by  the  Working  Committee  at  Canterbury,  was  still 
under  consideration,  but  no  detailed  preparations  had  been  made  as  yet.  After 
some  discussion,  it  was  agreed  to  renew  the  authorisation  for  the  visit  to 
Cuba,  and  the  Secretariat  was  instructed  to  explore  the  possibility  of  having 
the  1972  Working  Committee  in  Latin  America;  perhaps  in  one  of  the  countries, 
such  as  Brazil  and  Chile,  where  there  were  Commission  members. 


WEEK  OP  PRAYER 

Dr  RAISER  reported  on  the  observance  of  the  1970  Week  of  Prayer  for 
Christian  Unity,  and  the  preparations  for  1971*  As  always,  the  main  concern 
was  to  seek  out  new  ways  of  promoting  the  observance  of  the  Week  and  extending 
it  to  groups  throughout  the  world.  Last  year  there  had  been  a much  greater 
response  from  among  Orthodox  churches,  and  it  was  hoped  that  in  1971  H would 
be  possible  to  extend  the  observance  to  include  the  non-Chalcedonian  Orthodox 
churches  also. 

A meeting  had  been  held  in  Bari,  Italy,  in  February  of  1970,  to  plan 
the  1971  leaflet.  The  theme  chosen  was  from  II  Cor.  13:14j  "...  and  the 
communion  of  the  Holy  Spirit",  and  a basic  scheme,  including  an  introductory 
meditation  on  the  theme,  a selection  of  Bible  readings,  suggestion  for 
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prayers  and  intercessions,  and  an  order  of  service  had  been  worked  out  and 
sent  to  member  churches  and  national  councils  of  churches.  As  the  observance 
of  the  Week  increased,  it  became  more  than  ever  necessary  to  produce  basic 
materials  which  could  then  be  adapted  to  suit  local  needs.  A booklet  of 
Bible  studies  was  also  planned,  and  would  be  available  in  October. 

In  the  short  discussion  which  followed,  the  Working  Committee  expressed 
general  appreciation  for  the  work  being  done,  and  various  suggestions  were 
made  regarding  contacts  which  could  lead  to  further  expansion.  It  was  hoped 
that  there  would  be  time  at  Louvain  for  further  consideration  of  the  Week  of 
Prayer. 


CANTATE  DOMINO 

Dr  RAISER  reported  that  a first  draft  selection  of  hymns  for  the  new 
Cant ate  Domino  had  been  prepared  by  Dr  Eric  Routley,  as  the  editor-in-chief. 
The  editorial  board  further  includes  Father  J.  Gelineau,  Professor 
D.  Stefanovic,  Propst  D.  Trautwein  and  Mr  E.  Weingartner.  A copy  of  the 
draft  was  available  to  the  Working  Committee  for  inspection,  together  with 
a list  of  the  correspondents  throughout  the  world  who  were  being  asked  to 
help  in  providing  material.  Arrangements  had  been  made  for  a full-time 
assistant  to  be  added  to  the  Faith  and  Order  staff  for  one  year,  to  deal 
with  editorial  and  administrative  matters  connected  with  the  publication 
of  this  new  hymnal.  Miss  M.  TOPLIS  had  accepted  the  invitation  to  assume 
this  position;  she  will  begin  her  work  in  October  1970.  A further  consulta- 
, tion  was  planned  for  1971 i and  it  was  hoped  that  the  book  could  be  published 
in  1972. 

It  had  been  suggested  that  as  the  new  book  could  no  longer  be  regarded 
1 as  a revision  of  the  old  Cantate  Domino,  but  was  in  fact  a completely  new 
work,  it  should  have  a new  title;  but  a satisfactory  alternative  had  proved 
impossible  to  find,  and  it  had  finally  been  decided  to  retain  the  title, 
both  for  reasons  of  continuity  and  also  to  emphasize  the  multilingual  nature 
of  the  book. 


NOMINATIONS 

As  two  of  the  four  members  of  the  Nominating  Sub-Committee  were  absent, 
it  was  decided  to  set  up  an  Acting  Sub-Committee,  with  Dr  TAYLOR  as  Chairman, 
to  consider  current  vacancies.  In  its  report  the  Acting  Sub-Committee  made 
the  following  recommendations: 

••1.  That  Professor  Andreas  THEODOROU,  of  the  Church  of  Greece,  Athens,  be 
nominated  to  the  Central  Committee  for  membership  on  the  Faith  and  Order 
Commission.  (This  is  a replacement  for  Professor  J.  KARMIRIS,  who  has  had  to 
resign  for  health  reasons.) 

"2.  That  another  person  from  the  United  Church  of  Christ,  USA,  be  nominated 
to  the  Central  Committee  for  membership  in  the  Faith  and  Order  Commission. 
(This  would  be  a replacement  for  Professor  E.J.F.  ARNDT  who  had  died.) 
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"3.  That  Dr  VISCHER  he  authorised  to  present  a list  of  names  of  Roman 
Catholics  to  the  Secretariat  for  Promoting  Christian  Unity  for  approval, 
from  which  three  additional  Roman  Catholics  shall  be  nominated  to  the  Central 
Committee  for  membership  on  the  Faith  and  Order  Commission.  (This  will  in- 
crease Roman  Catholic  representation  from  9 "to  12.) 

"4.  That  the  members  of  the  Faith  and  Order  Working  Committee  present  at 
the  Central  Committee  in  January  1971  authorised  to  serve  as  a nominating 
committee  to  finalise  nominations  to  the  Central  Committee." 

These  recommendations  were  formally  agreed  by  the  Working  Committee. 


FINMCE 

Dr  VISCHER  reported  that  the  financial  position  of  the  World  Council 
of  Churches  was  still  difficult,  and  that  this  was  naturally  reflected  in 
Faith  and  Order's  work.  Contributions  were  urgently  needed  to  finance  work 
still  in  progress,  especially  since  the  special  gifts  made  to  the  Programme 
Project  Fund,  which  had  undergirded  so  much  recent  work,  would  run  out  in 
1971*  Funds  were  also  needed  for  the  completion  of  the  Cantate  Domino  project, 
since  the  sum  at  present  available  would  not  be  sufficient.  Dr  VISCHER 
emphasised  that,  as  always,  lack  of  resources  was  the  major  limitation  on 
the  work  that  Faith  and  Order  could  undertake.  He  asked  members  of  the 
Working  Committee  to  do  everything  possible  to  locate  extra  funds,  and  said 
that  all  suggestions  concerning  possible  approaches  which  might  be  made  in 
this  regard  would  be  of  great  value. 

The  Working  Committee  discussed  the  problem  briefly,  and  it  was  agreed 
that  it  would  be  very  important  to  have  a good  idea  of  the  projected  budget 
provisions  for  Faith  and  Order  work  available  at  the  time  of  the  Commission 
meeting  at  Louvain,  so  that  future  studies  could  be  planned  on  a realistic 
basis . 

MISCELLAHEOUS 

Letter  of  Sympathy  to  Mrs  D.T.  Niles 

It  was  unanimously  agreed  that  a letter  of  sympathy  be  sent  by  the 
Working  Committee  to  the  widow  of  Dr  D.T.  Niles,  who  died  in  July.  Dr  Niles 
had  given  invaluable  service  to  the  Faith  and  Order  movement. 


DATE  OF  NEXT  MEETING 


It  was  agreed  that  there  should  be  two  meetings  of  the  Working  Committee 
in  1971,  both  before  and  after  the  meeting  of  the  Commission  at  Louvain.  The 
following  dates  and  times  were  arranged: 

Saturday.  July  31,  1971,  beginning  at  2.00  p.m.  (with  a further  session 

on  Sunday,  August  1,  if  necessary) 

Friday,  August  13,  1971,  to  deal  with  any  business  arising  out  of  the 

Commission  meeting. 
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CLOSING  ACTIONS 

The  Working  Committee  meeting  was  closed  with  prayer  at  10  p.m,  on 
Friday,  August  7t  1970. 
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APPENDIX  I 

MESSAGES  ON  THE  OCCASION  OP  THE  5OTH  ANNIVERSARY 
OP  THE  PAITH  AND  ORDER  MOVEMENT 

1 . Message  from  H.  Holiness  the  Ecumenical  Patriarch  Athena^oras  I 

God  through  visible  and  invisible  means  leads  forward  His  Church  and 
through  the  Comforter  who  is  in  Her  brings  her  to  unity.  The  Ecumenical 
Patriarchate  and  we  personally  regard  as  an  excellent  visible  demonstration 
of  God's  presence  in  His  Church  all  the  events  that  took  place  around  the 
year  192O  as  initiatives  towards  the  common  cause  of  union.  The  Commission 
on  Paith  and  Order  as  the  place  of  theological  encounter  of  the  Churches 
has  served  to  build  up  what  our  Centre  transmitted  through  its  Encyclical 
of  1920.  Our  Church  participates  fully  in  the  joy  and  satisfaction  on  the 
occasion  of  the  completion  of  the  first  fifty  year  period  of  fruitful 
activity  of  your  Commission  and  wishes  full  success  in  its  sacred  cause 
"unto  the  work  of  ministering,  unto  the  building  up  of  the  Body  of  Christ" 
(Eph.  4,12). 


Patriarch  Athenagoras 


(Translated  from  Greek) 


2 . Message  from  the  Patriarchate  of  Moscow 


Beloved  Brethren  in  Christ, 

On  this  most  significant  day,  marking  the  501h  anniversary  of  the 
founding  of  the  Paith  and  Order  Movement,  I am  very  glad  to  send  you  cordial 
brotherly  greetings  and  good  wishes  on  behalf  of  the  hierarchy,  clergy  and 
people  of  the  Russian  Orthodox  Church. 

The  faithful  children  of  the  Holy  Russian  Orthodox  Church,  firmly 
believing  in  the  healing  power  of  the  Divine  Head  of  the  Church  Who  is  able 
to  gather  together  that  which  is  scattered,  adhering  faithfully  to  the 
apostolic  tradition  of  maintaining  purity  of  faith,  and  striving  to  streng- 
then the  unity  of  the  spirit  in  the  bond  of  peace  with  all  who  love  the 
Lord  Jesus  Christ,  are  fully  resolved  to  continue  their  work  in  the  service 
of  reunion  and  in  strengthening  true  Christian  unity  of  faith,  based  on  a 
free  and  reasonable  obedience  to  the  Divine  Truth. 

This  road  of  humble  service  to  the  brethren  of  other  Christian  con- 
fessions through  mutual  understanding,  co-operation  and  the  exchange  of  the 
best  aspects  of  our  Christian  life,  was  blessed  fifty  years  ago  by  His 
Holiness  Patriarch  Tykhon,  at  that  time  Head  of  the  Russian  Orthodox  Church. 
We  have  kept  faithfully  to  this  road  under  his  successors,  so  that  the  entry 
of  our  Church  into  membership  of  the  World  Council  of  Churches  in  I96I  must 
be  regarded  as  a logical  development  of  the  principle  adopted  in  the  field 
of  interconfessional  relationships  many  years  before  this  event. 
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I We  hope  that  the  important  researches  undertaken  in  the  Faith  and 

i Order  Movement  during  its  fifty  years  of  existence  will  be  extended  and 
developed  in  the  future  and  will  open  up  fresh  possibilities  of  mutual 
understanding  and  co-operation,  help  to  extend  our  vision  of  responsibilities 
I and  opportunities  of  Christian  service  to  our  divided  and  secularised  world 
I and  awaken  in  all  disciples  of  our  Lord  Jesus  Christ  the  desire  for  peace, 
i love,  truth,  righteousness  and  deeper  spiritual  unity. 

i We  pray  that  the  Lord  will  be  pleased  to  bestow  upon  all  who  serve 

I in  the  Faith  and  Order  Commission  and  in  the  World  Council  of  Churches  the 
• gift  of  zeal  to  restore  the  damaged  unity,  the  gift  of  wise  foresight,  the 

gift  of  singlB-mindedness  in  pursuit  of  the  goal,  the  gift  of  readiness  to 

listen  to  and  to  learn  from  one  another. 

We  hope  that  through  these  gifts  they  may  influence  all  Christians  for 

good  and  so  strengthen  the  spirit  of  faith  and  piety  and  help  to  spread  the 

light  of  the  Gospel  and  of  true  Christian  living. 

; May  the  Lord  bless  the  noble  task  of  the  Faith  and  Order  Commission 

i that  it  may  in  due  time  bring  forth  its  good  and  precious  fruits  to  the 
I glory  of  God  and  for  the  benefit  of  mankind. 


PIMEN 

Metropolitan  of  Krutitzy  and 
Kolomna 

Locum  Tenens  of  the  Moscow 
Patriarchal  Throne 

(Translated  from  Russian) 


I 3«  Message  from  H.  Grace  the  Archbishop  of  Canterbury 

I As  we  contemplate  the  completely  transformed  ecumenical  scene  as 

! compared  with  fifty  years  ago,  it  is  impossible  to  estimate  how  much  of  that 
change  has  been  due  to  the  Faith  and  Order  Movement  though  on  any  human 
reckoning  the  contribution  must  have  been  great. 

[ We  are  grateful  if  as  a result  of  the  Appeal  to  all  Christian  People 

I made  by  the  Lambeth  Conference  in  1920,  the  Anglican  Communion  had  a part  in 
I setting  the  scene  in  which  the  Faith  and  Order  Commission  began  its  work. 

We  recall  with  humble  thankfulness  that  through  the  passing  years  God  has 
! allowed  us  to  take  our  part  in  close  association  with  our  fellow  Christians 
I in  the  work  and  responsibilities  of  the  Commission. 

I We  remember  that  Charles  Brent  of  the  Episcopal  Church  in  the  USA,  as 

! Bishop  of  the  Philippines,  together  with  Robert  Gardiner  and  with  Peter 
! Ainslie  of  the  Disciples  of  Christ,  first  raised  the  question  of  an  inter- 
national movement  to  promote  visible  Christian  Unity  after  the  Edinburgh 
Conference  of  1910;  and  again  it  was  the  American  Episcopal  Church  whose 
delegation  was  active  in  enlisting  the  support  of  Protestant,  Orthodox  and 
Roman  Catholic  leaders.  In  the  days  before  and  after  the  first  World 
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Conference  of  Faith  and  Order  at  Lausanne  in  1927,  Anglicans  were  able  to 
continue  their  participation;  and  after  Edinburgh  1937,  our  commitment  to 
the  purposes  of  Faith  and  Order  was  expressed  in  the  work  of  William  Tem.ple, 
first  of  Manchester  then  of  York,  and  of  Arthur  Headlam,  Bishop  of  Gloucester, 
and  of  Leonard  Hodgson,  the  indefatigable  secretary. 

A good  friend  of  Anglicanism,  as  of  the  Faith  and  Order  Movement,  was 
that  humble  schoolmaster-priest  of  Lyon,  the  Abbe  Paul  Couturier  whose  zeal 
to  teach  us  all  to  pray  aright  for  Christian  Unity  is  another  incalculable 
though  surely  great  influence  in  recent  years.  The  Week  of  Prayer  for 
Christian  Unity  as  he  conceived  it  was  adopted  as  part  of  the  programme  of 
Faith  and  Order  in  1941* 

And  now  we  gladly  join  in  giving  thanks,  together  with  our  sister 
churches,  for  all  that  Faith  and  Order  has  contributed  in  the  past  and  in 
the  present  to  the  growing  together  of  Christians,  and  we  pray  that,  as 
part  of  the  World  Council  of  Churches,  it  may  continue  its  great  traditions. 

+ Michael  Cantuar 

Archbishop  of  Canterbury 

Primate  of  All  England  and  Metropolitan 

+ John  Howe 

The  Rt  Rev.  J.W.A.  Howe 
Anglican  Executive  Officer 

4.  Message  de  Son  Eminence  le  cardinal  J.  Willebrands 

II  n'est  pas  douteux  que  depuis  la  premibre  conference  Internationale 
de  "Foi  et  Constitution",  dans  le  cadre  du  mouvement  oecumenique,  beaucoup 
d' experiences  ont  ete  faites.  Bien  plus,  de  nouveaux  elements  ont  ete  de- 
couverts,  soit  dans  le  travail  de  votre  Commission,  soit  en  dehors  d'elle, 
souvent  differents  des  objectifs  qui  sont  directement  ceux  des  recherches 
de  votre  mouvement.  Ces  elements  ont  contribue  eux  aussi  a eclairer  et  a 
mettre  en  valeur  vos  objectifs.  Pour  citer  quelques  exemples,  on  pourrait 
dire  que  I'on  a decouvert  1' importance  oecumenique  d'une  authentique  vie 
chretienne,  de  la  cooperation  fraternelle  dans  1 ' accomplissement  de  la 
mission  de  I'Eglise  dans  le  monde  et  enfin  - pour  employer  1' expression 
desormais  re9ue  - 1' importance  theologique  et  spirituelle  du  "dialogue  de 
charite". 

Les  objectifs  de  "Foi  et  Constitution"  sont  devenus  en  ce  contexte  plus 
urgents  et  ont  ete  mis  davantage  en  valeur.  Certes,  on  peut  etablir  des 
priorites  dans  le  temps  et  dans  I'ordre  psychologique,  mais  I'objectif  mgme 
d' approfondir  les  etudes  et  le  dialogue  sur  la  foi  que  nous  professons  et 
sur  la  constitution  de  I'Eglise,  c'est-a-dire  sur  les  structures  principales 
qui,  selon  la  volonte  du  Christ,  lui  sont  propres  - cet  objectif  demeure 
d'une  importance  de  base.  Le  but  que  poursuit  le  mouvement  oecumenique  doit 
necessairement  btre  celui  que  Saint  Paul  a designe  par  ces  mots;  "unite  de 
foi"  et  "pleine  connaissance  du  Fils  de  Dieu"  dans  laquelle  est  certainement 
incluse  la  connaissance  de  son  Corps  qui  est  I'Eglise  (cf.  Eph.4,  13). 
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r II  me  semble  que  le  cinquantenaire  que  nous  celebrons  nous  rappelle 

Sd'abord  1' immense  contribution  que  le  mouvement  "Poi  et  Constitution"  puis 
itjila  Commission  "Poi  et  Constitution"  ont  donne  au  mouvement  oecumenique.  Mais 
ilce  cinquantenaire  nous  met  en  presence  de  "Poi  et  Constitution"  comme  d'un 
^jsigne  qui  nous  parle  de  1' importance  fondamentale  que,  dans  la  recherche 
jjde  notre  pleine  unite  dans  le  Christ,  rev§t  1 ' approfondissement  de  la  pro- 
lj;fession  de  la  Poi  et  de  1*  image  concrete  de  I'Eglise,  ainsi  que  le  Christ 
< I'a  voulue.  Je  ne  crois  pas  devoir  ajouter  d'autres  explications  si  je  dis 
h que  tout  cela  est  encore  plus  important  de  notre  temps  a cause  des  tendances 

I pragmatist es  de  la  mentalite  de  I'homme  d' aujourd' hui . 

1,' 

j I Et  c'est  aussi  la  raison  pour  laquelle,  du  c5te  catholique,  a ete 

accueillie  avec  joie  et  gratitude  1' invitation  de  "Poi  et  Constitution"  a 
col  laborer  a I'etude  de  ces  thbmes  si  importants. 

Jean  Cardinal  Willebrands, 
President  du  Secretariat  pour 

, I'Unite  des  Chretiens 
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APPENDIX  II 
ADDRESSES 

After  Fifty  Years  - What  are  the  Present  and  Future  Tasks  of  the 
Faith  and  Order  Movement? 


John  DESCHNER 

I.  After  fifty  years,  what  can  we  remember?  And  the  right  answer  is  that 
we  remember  a vocation  - - "to  proclaim  the  oneness  of  the  Church  of  Christ”. 

as  our  constitution  puts  it.  Whatever  our  faithfulness  or  unfaithfulness, 
the  continual  rediscovery  of  this  vocation,  the  vocation  to  church  unity, 
is  the  truth  of  what  has  happened,  and  the  judgment  and  justification  of 
all  our  work.  Today  that  concentration  on  church  unity  is  challenged.  Are 
not  other  unities  more  urgent,  more  actual  and  even  more  possible?  But  we 
are  called  to  the  cause  of  church  unity;  it  is  the  one  theme  of  our  movement, 
our  reason  for  being.  That  vocation  is  the  treasure  from  which  we  draw  things 
old  and  new.  If  we  now  say  something  about  the  unity  of  mankind,  it  is  to 
give  creative  consent  to  that  original  vocation;  it  is  because  we  are  learning 
that  church  unity  is  the  key  to  the  unity  of  mankind.  But  to  "proclaim  the 
oneness  of  the  Church  of  Jesus  Christ"  remains  our  one  vocation:  that  is 
the  chief  thing  we  remember  today. 

But  those  fifty  years  have  confronted  us  with  varying  situations,  and 
one  can  discern  different  stages  in  our  work. 

1.  In  a first  stage,  lasting  well  into  the  thirties,  the  context  of 
our  work  was  clearly  missionary.  The  Faith  and  Order  movem.ent  was  first 
proposed  as  a corrective  within  the  missionary  movement,  and  its  original 
vision  included  Faith,  Order  and  Mission.  Although  there  were  tentative 
beginnings  at  comparative  ecclesiology  during  those  years,  the  productive 
work  was  clearly  done  on  the  actual  message  of  witness  which  the  churches 
could  give  together  about  Gtod's  grace  to  the  world.  It  was  on  the  Faith  side 
of  the  Faith  and  Order  agenda  that  the  first  fruits  of  our  work  were 
harvested. 


2.  A second  stage,  reaching  roughly  from  Edinburgh  to  Montreal,  gave 
the  Order  side  of  our  agenda  its  due,  and  more,  for  we  seemed  determined  to 
view  church  order  primarily  within  the  narrow  confines  of  the  inter-denomi- 
national problem.  After  Amsterdam's  confession  of  "our  deepest  difference", 
Lund  introduced  a methodological  parenthesis.  Those  years  after  Lund  were 
perhaps  the  most  ambiguous  yet  promising  in  our  history,  for  the  difficulty 
of  the  catholic-protestant  problem  was  forcing  us  to  grow,  to  outgrow  any 
idea  that  the  challenge  of  church  unity  is  how  to  re-conceptualize  the 
inter-denominational  problem,  A new  and  profounder  vision  of  church  unity 
was  gaining  ground,  and  we  were  discovering  new  ecumenical  methods  - - 
christological , hermeneutical,  patristic,  dialogical  - - for  grasping  it. 
This  methodological  elaboration  has  had  the  effect  of  sharpening  our  theo- 
retical sensitivity  to  both  our  common  tradition  and  our  common  situation. 
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Valuable  as  it  was  for  us,  however,  and  promising  as  it  could  be  for  the 
; World  Council  of  Churches  as  a whole,  it  was  not  without  danger  of  a kind 
■'  of  abstraction  and  perhaps  introversion  in  our  work.  Methodologically  more 
ki  sophisticated,  we  were  practically  less  sensitive  to  the  actual  context  of 
church  unity.  It  gave  pause  that  young  people  asked  what  our  work  had  to  do 
,j,  with  the  world  they  lived  in. 

I 

3.  And  a third  stage,  beginning  in  the  sixties  and  at  floodtide 
today,  is  recovering  a sense  for  the  secular  context  of  church  unity,  which 
( the  first  stage  always  assumed  and  the  second  was  tempted  to  neglect.  We 
(i  had  understood  our  task  as  involving  three  basic  terms:  church  unity,  faith 
k and  order.  Now  we  are  being  led  to  a fourth:  the  unity  of  mankind.  Funda- 
! mentally,  it  is  a renewal  of  the  original  vision  of  Faith,  Order  and  Mission, 
t And  that  means  that  both  the  Faith  and  the  Order  sides  of  our  agenda  are 
' recovering  something  of  their  original  depth.  For  the  question  about  Faith 
is  not  simply  "What  message  of  grace  can  the  denominations  agree  upon?"  but 
i "What  is  the  message  of  the  gospel  for  the  actual  controversies  of  mankind?" 
And  the  question  about  Order  is  no  longer  simply  "How  can  the  denominations 
get  together?"  but  "How  can  church  unity  serve  the  healing  of  mankind's 
divisions?" 


After  fifty  years,  four  great  themes:  church  unity,  faith,  order,  and 
the  unity  of  mankind  - - all  there  in  the  beginning,  all  somehow  differently 
there  today.  And  the  message  of  that  history  is  that  church  unity  is  the 
key  to  the  concrete  problems  of  the  unity  of  mankind.  To  proclaim  that 
mystery  is  our  main  task  in  the  immediate  future. 


II.  Looking  into  the  future,  I see  three  aspects  of  that  task: 


i 
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1.  First,  if  church  unity  is  the  key  to  the  unity  of  mankind,  then 
we  must  make  a much  more  explicit  secular  investment  of  what  we  know  about 

church  unity.  Not  distraction  from,  but  investment  of  church  unity.  To 
invest  means  to  obligate,  to  risk  and  thus  to  give  new  form  to  what  we 
already  have.  It  is  not  merely  "a  theology  of  the  secular"  which  is  needed, 
but  a theology  of  the  secular  import  of  church  unity,  a secular  translation, 
if  you  will,  of  that  cosmic  ecclesial  vision  which  is  one  of  the  treasures 
of  Orthodox  tradition.  What  does  church  unity  - - and  not  merely  denomina- 
tional realignment  I - - mean  for  the  race  problem,  the  poverty  problem,  the 
generation  problem?  How  does  the  right  and  creative  ordering  of  Christian 
koinonia  illumine  the  problem  of  man-woman  relations,  the  problem  of  revolu- 
tion and  social  justice?  Moreover,  it  is  not  merely  a "secular  ecumenism" 
which  is  needed,  either,  i.e.,  a drawing  of  analogies  between  what  we  have 
learned  about  denominational  relations  for  the  problem  of,  say,  race  rela- 
tions, although  I do  believe  that  something  important  could  be  learned  about 
interracial  unity  from  what  we  know  about  "maximum  ecumenism".  What  is  needed 
is  to  clarify  how  the  oneness  of  the  Church  of  Jesus  Christ  itself  belongs  to 
the  races,  and  in  its  diversity  and  unity,  the  profoundest  unity  of  the 
races.  Church  unity  is  the  reality,  not  only  the  paradigm,  of  the  unity  of 
mankind,  and  as  such  the  guarantee  of  the  relative  autonomy  of  the  secular. 

It  is  our  task  in  the  Faith  and  Order  Movement  to  invest  what  we  know  of 
church  unity,  so  that  we  may  return  this  talent  to  the  Lord,  plus  five 
talents  more. 
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2.  If  the  first  task  looks  from  church  unity  to  the  secular,  the 
second  looks  from  the  secular  to  church  unity.  We  must  become  much  more 
articulate  about  the  ecclesial  significance  of  corporate  Christian  responses 

to  the  secular,  i.e.  to  the  ways  in  which  corporate  Christian  initiative  is 

enriching  the  unity  of  the  church.  It  is  not  our  Commission's  task  to  map 
the  strategy  of  Christian  mission  in  our  secular  age.  Others  more  imaginative 
and  pioneering,  inside  the  World  Council  of  Churches  and  out,  are  creating 
a marvelous  variety  of  new  Christian  missions,  university  Christian  move- 
ments. Christian  peace  organizations,  Christian  caucuses  for  racial  justice, 
ecumenical  cadres  in  the  ghettos,  ecumenical  councils,  and  the  like.  Our 
task  is  to  make  clear  the  ecclesial  reality  and  significance  of  these  new 
dimensions  of  Christian  community.  We  have  focussed  far  too  much  of  our 
thinking  upon  the  official  denominations.  There  was  a time,  not  alas  in  the 
Faith  and  Order  movement,  when  we  used  to  wrestle  with  the  relation  of  the 
SCM  to  the  church,  or  even  with  "the  ecclesiological  significance  of  the 
World  Council  of  Churches":  that  kind  of  reflection  needs  to  take  place 
inside  our  movement,  so  we  learn  to  see  what,  beyond  the  denominations, 
belongs  to  the  richness  of  the  church  in  our  times.  What  is  the  ecclesial 
reality  of  Clergy  Concerned  about  Vietnam?  of  Black  Methodists  for  Church 
Renewal?  of  a Christian  revolutionary  cadre?  How  is  it  with  the  problem  of 
eucharistic  division  among  such  groups?  Why  shouldn't  church  unity  embrace 
associations  of  Christians  with  different  secular  aims,  able  not  only  to 
bring  secular  controversies  into  the  Christian  koinonia,  but  to  conduct 
them  there  fruitfully?  Why  doesn't  church  order  have  to  do  with  how  we  hold 
secular  differences  within  the  unity  of  faith?  The  unity  of  the  church  is 
richer  and  stronger  than  we  have  dared  to  think;  our  turn  toward  secular 
issues  can  help  us  discover  that. 

3.  But  our  third  task  remains  the  hard,  perennial,  inescapable  task 
of  working  toward  the  right  and  creative  understanding  of  church  order,  for 
any  new  insights  into  the  significance  of  church  unity  must  ultimately  be 
expressed  here.  As  leaders  of  the  recent  past  have  taught  us,  there  are  no 
magic  solutions;  and  certainly  nothing  is  gained  either  by  cheap  announce- 
ments that  the  problem  is  passe,  or  uninteresting  to  the  young.  As  long  as 
the  church  is  disordered,  as  long  as  mankind  is  disordered,  and  as  long  as 
Christ  IS  there  in  the  midst  of  them,  the  problem  of  church  order  is  there 
in  all  its  hardness  and  promise,  for  the  unity  of  mankind,  and  not  simply 
denominational  unity,  is  dependent  upon  Christ's  ordering  of  his  people.  The 
secular  context  of  church  unity  shows  us  the  need  for  a less  juridical,  more 
agapic,  more  open-ended  and  resilient  understanding  of  church  unity.  As  the 
Vatican  Council  discovered  in  making  a similar  turn,  we  are  living  today 
through  a kind  of  liberation  from  juridical  ecclesiologies,  to  theologies 
more  personal,  more  christological , more  human.  What  needs  ordering  is  church 
unity,  not  simply  denominational  organizations.  That  is  one  reason  why  the 
theme  of  conciliarity  is  growing  on  us,  as  a remarkably  creative  avenue  of 
approach  to  the  church  order  problem.  I sometimes  think  we  see  the  problem 
of  church  order  too  much  as  an  aerial  camera  views  a landscape,  seeing 
everything  on  the  surface  in  its  bewildering  variety  of  detail.  Perhaps 
through  the  lens  of  the  secular,  we  can  see  the  landscape  of  church  order  as 
an  infra-red  camera  would  view  it:  seeing  what  is  warm  and  cold,  what  lives 
and  what  is  dead.  In  this  respect  our  efforts  to  understand  the  distinction 
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and  relation  "between  order  and  organization  have  more  importance  than  we 
have  yet  realized;  those  studies  need  high  priority, 

III.  After  fifty  years,  our  original  vocation  persists:  ''to  proclaim  the 
oneness  of  the  Church  of  Jesus  Christ";  only,  now  we  see  much  more  clearly 
than  ever  before  the  catholicity  of  this  vocation,  namely,  that  church  unity 
is  the  key  - - is  intended  to  unlock  the  right  and  fruitful  unity  and  order 
of  all  mankind.  We  may  be  thankful  that,  in  contrast  to  1920,  there  now 
exists  a World  Council  of  Churches,  working  at  this  task  with  a concreteness 
and  many-sidedness  our  fathers  never  dreamed  of.  Our  Commission’s  unique 
task  today  is  to  contribute  a measure  of  perspective,  prudence,  theological 
realism,  methodological  rigor,  ecclesial  vision  to  World  Council  of  Churches 
thinking  about  church  unity  and  the  secular,  with  one  key  point  firmly 
maintained  and  proclaimed:  that  it  is  in  relation  to  the  remarkable  mystery 
of  the  oneness  of  the  church  that  the  secular  will  find  its  health. 


Seth  NOMENYO 

Aprbs  la  trbs  remarquable  intervention  de  I'archevSque  Amissah  sur 
1' intercommunion  a Abidjan,  un  participant  europeen  a I'Assemblee  m'avait 
fait  part  de  ses  impressions.  Selon  lui,  les  Eglises  en  Afrique  ne  donne- 
raient  pas  au  problbme  de  1' unite  la  m§me  importance  que  les  Eglises  en 
Europe,  II  me  disait  cela  presque  comme  un  reproche. 

Hormis  les  negociations  d'union  d'Eglises  qui  n'ont  pas  encore  toutes 
porte  leur  fruit,  il  y a beaucoup  de  choses  qui  peuvent  paraitre  donner 
raison  a cet  ami  europeen. 

En  effet,  tout  le  monde  sait  que  le  thbme  de  notre  Assemblee  d’ Abidjan 
n'etait  pas  1' unite  mais:  "A  1' oeuvre  avec  Christ  en  Afrique  au jourd' hui" , 
le  souci  des  organisateurs  de  cette  Assemblee  etant  d' aider  les  Eglises  a 
discerner  1' action  de  Dieu  dans  1' Afrique  contemporaine  et  les  possibilites 
qui  leur  sont  offertes  pour  leur  presence  au  monde,  leur  service  et  leur 
temoignage. 

La  premibre  rencontre  imporfante  de  theologiens  africains  etait  con- 
sacree  non  pas  au  problbme  de  1' unite  mais  a la  recherche  entre  autres 
choses  d'une  reponse  a la  question  de  "savoir  s'il  y a correlation  entre 
les  notions  biblique  et  africaine  de  Dieu,  entre  ce  que  Dieu  a fait  et 
continue  de  faire  d'aprbs  le  recit  et  1 ' enseignement  bibliques  et  ce  que 
Dieu  a fait  et  continue  de  faire  en  Afrique  d'aprbs  les  croyances  tradi- 
tionnelles"  ( l) . 

Enfin,  le  prochain  colloque  de  theologiens  africains  aura  pour  thbme: 
"Une  evaluation  theologique  de  I'homme  dans  1' Afrique  contemporaine". 

Le  problbme  de  1' unite  n'apparait  done  pas  comme  le  problbme  No  1 des 
Eglises  en  Afrique.  Mais  on  pourrait  peut-btre  se  demander  si  consciemment 
ou  inconsciemment , 1' Afrique  n'a  pas  sa  fa9on  d'aborder  ce  problbme. 


(l)  "Pour  une  theologie  africaine",  p,  I7 
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Si  on  n'a  pas  parle  d' unite  a Abidjan,  on  pent  se  demander  si  le 
discernement  de  1' unite  de  1' Oeuvre  de  Dieu  qui  est  en  train  de  s'accomplir 
ne  pourrait  pas  conduire  a une  prise  de  conscienoe  de  1 'unite  de  tous  ceux 
qui  sent  co-ouvriers  de  Christ  dans  oette  Oeuvre  unique? 

Par  ailleurs,  il  apparait  olairement  que  la  question  qui  preoccupe 
trbs  serieusement  les  Eglises  en  Afrique  aujourd'hui  est  celle  de  I'appro- 
fondissement  et  de  1 ’ elargissement  de  la  foi  et  de  la  vie  chretiennes. 

En  effet,  la  vie  chretienne  telle  qu'elle  est  connue  et  vecue  jusqu'a 
present  donne  1' impression  que  la  Reponse  que  Dieu  donne  en  Jesus-Christ 
aux  problbmes  et  aux  besoins  de  I'homme  ne  couvre  pas  la  totalite  de  ces 
problbmes  et  besoins.  C'est  ce  qui  explique,  du  moins  en  partie,  le  succbs 
des  Eglises  dites  independantes  en  Afrique.  Je  connais  des  personnes  qui 
sont  a la  fois  membres  d'une  Eglise  d'origine  missionnaire  et  membres  d'une 
Eglise  independante.  Beaucoup  d'Africains  pratiquent  a la  fois  la  religion 
chretienne  et  des  religions  traditionnelles ; d'autres  adhbrent  a une  loge 
ou  a une  ecole  philosophique  pour  1 ' edification  de  leur  personnalite  tout 
en  restant  membres  d'une  Eglise,  mSme  lorsque  les  deux  choses  ont  des 
orientations  et  des  principes  fondamentalement  opposes. 

Le  fait  est  que  ces  personnes  cherchent  des  reponses  a leurs  problbmes 
et  a leurs  besoins,  et  elles  les  cherchent  la  ou  elles  ont  des  chances  de 
les  trouver. 

Pour  faire  face  a cette  situation,  les  theologiens  africains  pensent 
qu'il  est  de  leur  devoir  d'ori enter  leur  reflexion  et  leurs  recherches  dans 
deux  directions,  deux  directions  qui  sont  d' ailleurs  complementaires : 

1)  Approfondir  leur  connaissance  de  la  foi  chretienne.  En  d'autres 
termesj  approfondir  leur  connaissance  de  la  Reponse  que  Dieu  donne  dans  le 
Christ  vivant  et  present  aux  besoins  et  aux  problbmes  de  I'homme,  ce  qui 
aura  pour  corollaire  1 ' approfondissement  de  la  connaissance  de  ces  besoins 
et  problbmes. 

2)  Voir  "si  une  etude  soigneuse  de  la  vie  et  de  la  pensee  africaines 
ne  nous  aidera  pas  a mieux  comprendre  certains  aspects  de  1 ' enseignement 
Chretien",  toujours  dans  le  but  d'un  approfondissement  et  d'un  elargisse- 
ment de  la  vie  chretienne  (2). 

On  peut  esperer  que  de  telles  recherches  aideront  les  croyants  a entrer 
dans  la  plenitude  de  vie  que  Dieu  leur  offre  en  Jesus-Christ,  et  par  cela 
m8me  a realiser  1' unite  de  leur  vie  et  de  leur  §tre.  On  peut  alors  poser  la 
question  de  savoir  si  ceux  qui  realiseraient  ainsi  1' unite  de  leur  vie  et 
de  leur  §tre  ne  prendraient  pas  conscience  d'une  fa9on  trbs  reelle  de  leur 
unite  en  Christ?  On  peut  esperer  enfin  que  cette  prise  de  conscience  de 
leur  unite  en  Christ  relativisera  aux  yeux  des  croyants  les  problbmes  de 
Confessions  de  foi,  des  ministbres,  de  la  doctrine  des  sacrements,  etc. 


(2)  Le  pasteur  Kwesi  A.  Dickson  a developpe  cette  idee  dans  1' etude  qu'il 
a presentee  a la  sous-commission  theologique  de  I'Assemblee  d' Abidjan.  Voir 
"Flambeau",  Mai  1970,  No  26,  p.  74ss. 
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C’est  done  une  approche  de  1' unite  "par  I'interieur"  que  I'Afrique 
semble  preconiser.  On  peut  esperer  qu'elle  aura  tout  le  soutien  de  la 
Commission  de  Poi  et  Constitution  dans  cette  vie. 


Emmanuel  LANNE 

Qu’un  catholique  remain,  membre  de  Poi  et  Constitution,  ait  ete  invite 
a prendre  la  parole  pour  le  c inquant enai re  de  cette  commission,  est  en  soi 
assez  significatif  du  chemin  parcouru  en  un  demi-sibcle.  , 

D'un  chemin  parcouru  ensemble. 

Je  suis  heureux  de  reconnaltre  publiquement  que  ce  sent,  pour  une 
bonne  part,  la  perseverance  et  le  serieirx  du  mouvement  de  Poi  et  Constitu- 
tion qui  ont  perrnis  cel-te  participation  catholique. 

Le  mouvement  de  Poi  et  Constitution  a ete  caracterise  depuis  les 
origines  par  une  recherche  de  1' unite  visible  des  chretiens.  A la  recompo- 
sition de  cette  unite  visible  I'Eglise  catholique  attache  1' importance  la 
plus  haute.  Mais  avec  le  Decret  sur  1 ' oecumenisme  du  lie  Concile  du  Vatican, 
elle  en  est  venue  progressivement  a percevoir  des  dimensions  nouvelles  dans 
la  realite  de  1' unite  de  I'Eglise. 

Pour  le  mouvement  oecumenique,  il  y a une  unite  donnee  qui  demeure 
entre  tous  les  chretiens,  et  cette  unite  doit  §tre  manifestee.  Pour  I'Eglise 
catholique,  il  y a aussi  une  unite  qui  demeure  malgre  les  ruptures.  Cette 
unite  est  fondee  essentiellement  sur  la  foi  au  Christ  et  sur  le  baptSme  que 
nous  avons  en  commun. 

Cette  unite  qui  demeure,  permet  de  reconnaitre  dans  toutes  les  Eglises 
et  communautes  qui  se  reclament  de  cette  foi  et  de  ce  baptgme,  des  moyens 
de  salut  qu' utilise  le  Saint-Esprit . Nous  devons  rendre  grace  a Dieu  pour 
cette  unite  qui  demeure  et  nous  avons  le  devoir  de  la  manifest er. 

Mais  ceci  ne  peut  nous  faire  oublier  qu'il  s'agit  d'une  unite  blessee, 
gravement  blessee.  Une  certaine  unite  demeure,  mais  1 'unite  est  aussi  a 
retrouver . 

Selon  1 ' enseignement  de  Vatican  II,  1' unite  voulue  par  le  Seigneur 
subsiste  de  fagon  inammissible  dans  I'Eglise  catholique;  tout  comme  I'Eglise 
une,  sainte,  catholique  et  apostolique  subsiste  dans  celle  que  nous  catho- 
liques  romains  reconnaissons  comme  I'Eglise  de  Jesus-Christ  (UR  4?  LG  8). 

Mais  le  fait  m§me  d'affirmer  que  cette  unite  subsiste  dans  I'Eglise 
catholique,  implique  qu'elle  ne  subsiste  pas  seulement  dans  I'Eglise 
catholique.  Tout  comme  1 ' affirmation  que  I'Eglise  catholique  est  moyen 
general  de  salut,  implique  que  les  autres  Eglises  sont  aussi  moyen  de  salut 
pour  ceux  qui  par  elles  regoivent  I'Evangile,  la  foi  et  le  baptgme. 

Le  la  sorte,  il  existe,  d'une  part,  une  tension  entre  ce  qui  est  deja 
donne  et  ce  qui  est  a realiser:  nous  esperons  que  cette  unite  croltra 
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toujours  davantage  jusqu'a  la  consommat ion  des  sibcles  (UR  4);  et  il  exisfe, 
d' autre  part,  une  reconnaissance  du  moyen  de  salut  que  constitue  toute 
communaute  fondee  sur  la  foi  au  Christ  et  sur  le  baptgme. 

Or  si  I'Eglise  catholique  prof esse  §tre  moyen  general  de  salut  dont 
derivent  tous  les  autres  moyens  de  salut,  il  reste  cependant  que  1' oeuvre 
salutaire  du  Seigneur  present  a son  Eglise,  est  exercee  et  manifestee  non 
pas  dans  une  sorte  d' abstract ion  de  I'Eglise  en  soi,  mais  dans  des  commu- 
nautes  concrbtes,  determinees,  localisees. 

Je  crois  que  ce  n'est  pas  sans  dessein  que  1 ' Instruction  sur  le  mystbre 
eucharist ique  de  mai  I967,  a defini  comme  "communautes  ecclesiales"  les 
assemblees  de  fidbles  rassemblees  par  la  Parole  et  le  sacrement,  en  parti- 
culier  les  assemblees  eucharist iques  de  I'Eglise  catholique.  Dans  la  com- 
munaute ecclesiale  s' exprime,  se  manifeste  et  s'exerce  principalement 
1' oeuvre  de  salut  par  la  puissance  de  1' Esprit  Saint  (of.  SC  4I,  LG  26). 

Mais  qu'est-ce  qu'une  communaute  ecclesiale?  "Partout  ou  deux  ou  trois 
sent  reunis  en  mon  nom,  je  suis  la  au  milieu  d'eux”  (Mt.  l8.20).  Ce  verset 
evangelique  est  utilise  par  Vatican  II  tant  pour  definir  une  communaute 
ecclesiale  qui  celbbre  la  liturgie  (SC  7)1  que  pour  donner  sa  signification 
theologique  a la  pribre  que  des  chretiens  divises  elbvent  ensemble  vers 
Dieu  pour  implorer  le  don  de  I'unite  (UR  8). 

Il  existe  toutefois  une  difference  de  nature  entre  de  telles  assem- 
blies occasionnelles  de  pribre,  qui  reunissent  des  croyants  de  diverses 
confessions  separees,  et  I'assemblee  stable  qu'a  voulue  le  Seigneur  comme 
signe  de  sa  presence. 

L'assemblee  stable,  la  communaute  constituee  en  une  pleine  communion  de 
foi,  de  sacrements  et  de  vie  chretienne,  est  par  nature  porteuse  de  salut. 
L'assemblee  occasionnelle,  par  sa  nature  mbme,  n'est  moyen  de  salut  que  par 
reference  a une  ou  a d' autres  assemblees  ou  communautes  constituees. 

L'assemblee  stable  et  constituee  n'est  pas  la  celebration  occasionnelle; 
stable  elle  structure  le  chretien  et  le  relie  au  Corps  du  Christ.  La  vie 
en  Christ  passe  par  la  communaute  stable  et  structuree. 

Par  le  baptSme  le  croyant  est  incorpore  au  Corps  du  Christ,  mais  ce  ■ 
baptbme  est  re9U  dans  une  communaute  determinee.  La  participation  a la  tabl^ 
de  la  Parole  et  a la  table  eucharist ique,  a lieu  dans  I'assemblee  consti- 
tuee pour  la  vie  chretienne  et  pour  le  temoignage.  Diaconie  et  temoignage 
sont  1' oeuvre  de  chretiens  inseres  dans  une  communaute  et  qui  agissent  au 
nom  de  cette  communaute,  mais  aussi  sur  un  autre  plan,  au  nom  du  Seigneur. 

La  communaute  stable,  et  structuree  par  la  foi  apostolique  et  par  les 
ministbres  transmis  depuis  les  apStres, apparait  done  comme  1' expression 
necessaire  de  ce  moyen  universel  de  salut  qu'est  I'unique  Eglise  de  Dieu. 

Le  Corps  du  Christ  qu'est  I'Eglise,  est  vraiment  present,  vraiment 
agissant  et  se  manifeste  dans  le  corps  visible  qu'est  I'assemblee  constituee, 
la  communaute  stable  dont  chaque  chretien  est  membre,  parce  qu'il  est  membre 


I Continuation  of  text  on  page  11: 

i The  reports  of  the  three  sub-sections  were  approved 

with  the  understanding  that  they  should  be  regarded  as 
guidelines  for  the  staff  in  working  out  the  details  of 
the  programme.  It  was  assumed  that  adaptations  and 
changes  might  be  necessary  as  preparations  would 
' proceed.  In  particular  it  was  recognized  that  the 
number  of  sections  might  need  to  be  reduced.  Several 
suggested  other  headings  for  the  sections,  in 
particular  it  was  pointed  out  that  the  place  of 
handicapped  people  in  church  and  society  might  be  a 
promising  topic  for  investigation. 

There  was  some  discussion  on  the  use  of  the  study 
reports.  The  Working  Committee  agreed  that  only  the 
final  reports  of  the  studies  should  be  sent  to  all 
members  of  the  Commission  and  eventually  be  discussed 
by  one  of  the  committees.  The  reports  of  the  regional 
groups  which  contributed  to  the  various  studies,  e.g. 
the  various  reports  on  the  Authority  of  the  Bible, 
should  be  duplicated  and  made  available  only  upon 
request  in  the  languages  in  which  those  reports  have 
been  written. 
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de  1' unique  Corps  du  Christ. 

Or  la  stabilite  de  cette  communaute,  sous  quelque  forme  qu'elle  soit, 
est  aujourd'hui  contestee  dans  la  mise  en  question  des  structures  et  des 
institutions.  Contestation  salutaire  si  elle  nous  oblige  a discerner  plus 
clairement  ce  en  quoi  la  communaute  est  moyen  necessaire  de  salut.  Bribve- 
ment  on  pourrait  dire: 

1)  Cette  mise  en  question  nous  oblige  a nous  defaire  des  formes  de 
securites  donnees  par  la  communaute  dans  son  epaisseur  humaine,  historique, 
sociologique,  voire  politique . Elle  nous  oblige  a nous  detourner  des  idoles 
et  a nous  convert ir. 

2)  Cette  mise  en  question  nous  oblige  a prendre  au  serieux  la  realite 
des  autres  communautes  comme  moyen  de  salut.  Elle  met  en  question  les  re- 
ponses toutes  faites,  pour  nous  contraindre  a ecouter  ce  que  Dieu  a a nous 
dire  par  1 ' interrnediaire  de  ces  communautes  avec  lesquelles  nous  ne  sommes 
pas  encore  en  pleine  communion. 

3)  Cette  mise  en  question  nous  oblige  a nous  rencontrer  sur  ce  qui 
constitue  la  substance  mSme  de  la  communaute  comme  manifestation  et  don  du 
salut  en  Jesus-Christ : la  foi  et  le  bapt§me,  1' heritage  transmis  depuis  les 
apdtres  dans  la  parole,  le  sacrement , la  vie  chretienne,  la  tradition  vecue 
dans  son  integrite,  1' exigence  d* engagement  chretien  dans  le  temoignage  et 
la  diaconie. 

En  d' autres  mots  cette  mise  en  question  nous  contraint  au  renouveau 
ecclesial.  Et  c'est  bien  la  I'une  des  intuitions  premibres  du  mouvement 
oecumenique  contemporain,  de  Poi  et  Constitution  depuis  les  origines,  mais 
aussi  de  Vatican  II. 

L' unite  voulue  par  le  Seigneur  pour  les  siens  suppose  le  renouveau. 

Mais  c'est  une  erreur  de  croire  qu'un  tel  renouveau  qui  nous  mbnera  a 
I'unite  et  a la  communion  auxquelles  nous  tendons,  doit  s'effectuer  au  sommet 
dans  les  structures  et  les  manibres  d'agir  des  organismes  chretiens  au  ni- 
veau universal;  comme  si  cela  pouvait  suffire;  comme  si  nous  ne  croyons  pas 
que  c'est  au  premier  chef  la  communaute  locale,  visible,  celle  qui  a ete 
et  reste  pour  chacun  de  nous  la  mediatrice  du  salut  en  Jesus-Christ,  qui 
doit  se  renouveler  sans  cesse.  II  ne  s'agit  pas  d'opposer  ici  un  oecumenisme 
de  la  base  a un  oecumenisme  du  sommet,  mais  d'affirmer  bien  haut  et  de  prendre 
conscience  tou jours  davantage  que  1 ' oecumenisme  au  sommet  n'a  de  sens  que 
dans  la  mesure  ou  il  exprime  un  oecumenisme  de  la  base.  Si  nous  croyons 
vraiment  que  le  salut  nous  est  donne  par  ce  moyen  qu'est  la  communaute  lo- 
cale a laquelle  nous  appartenons  par  notre  baptbme;  que  toutes  les  commu- 
nautes, sous  toutes  leurs  formes  sont  un  reflet  de  1' unique  Eglise,  plus  ou 
moins  parfait,  mais  reel,  nous  devons  prendre  au  serieux  la  necessity  de  ce 
continuel  renouvellement  des  communautes,  comme  pierre  de  touche  d'une  re- 
cherche authentique  de  I'unite  qu'a  voulue  le  Seigneur. 

Aussi  me  semble-t-il  que  la  tSche  de  Poi  et  Constitution  dans  les 
annees  qui  viennent  sera  de  faire  passer  dans  les  communautes  locales 
constitutes,  ce  souffle  de  renouveau.  Pour  leur  redonner  confiance  en  ce 
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qu'elles  sont  par  le  don  gratuit  du  Seigneur.  Pour  les  faire  devenir  tou- 
jours  plus  authentiquement  moyen  de  salut , non  seulement  pour  leurs  propres 
fiddles,  mais  pour  tous  les  hommes,nos  contemporains . S' 11  y a une  conver- 
gence entre  1' unite  de  I'Eglise  et  1' unite  de  1' ensemble  de  I'humanite, 
cette  convergence  ne  peut  avoir  comme  point  de  rencontre  que  Jesus-Christ , 
le  Fils  de  Dieu  fait  homme  qui  est  present  la  oil  deux  ou  trois  sont  reunis 
en  son  nom,  c'est-a-dire  d'abord  dans  la  communaute  constitute  en  son  nom. 

A ce  titre  une  analyse  attentive  des  elements  constitutifs  de  la  communaute 
dans  son  authenticite  me  semble  d'une  particulibre  urgence  pour  les  raisons 
suivantes: 

1)  parce  que  1' homme  d' aujourd' hui  aspire  a une  communaute  authen- 
tique,  mais  aussi  met  en  question  les  formes  de  communautes  tradit ionnelles 

2)  parce  que  nos  Eglises  se  definissent  finalement  comme  des  commu- 
nautes concrbtes  ou  passa  le  souffle  renovateur  de  1 'Esprit  de  Dieu,  et 
non  comme  des  abstractions  ou  des  entites  purement  sociologiques ; 

3)  parce  que  1' unite  retrouvee  sera  le  retablissement  de  la  commu- 
nion canonique  doctrinale  sacramentelle  et  diaconale  entre  des  communautes 
qui  demeurent  separees  pour  de  mauvaises  raisons,  en  face  d'un  monde  qui 
est  en  droit  d'attendre  un  temoignage  commun  et  univoque  sur  son  salut  en 
Jesus-Christ  j 

4)  parce  que  la  communaute  de  vie  au  sens  plenier,  1' expression 
visible  de  1' unique  Corps  du  Christ,  est  le  gage  qui  nous  est  donne  par  le 
Seigneur  de  ce  rassemblement  de  tous  les  enfants  de  Dieu  disperses,  de 

1' unique  famille  de  notre  Dieu  et  Pbre  qui  sera  manifest ee  a la  fin  des 
temps  dans  la  gloire  du  Christ  vainqueur. 

A cette  tSche  de  recherche,  de  renouveau  de  la  communaute  locale  dans 
sa  substance  mSme,  I'Eglise  catholique  est  conviee  elle  aussi  avec  ses 
autres  frbres  chretiens.  C'est  dans  cet  esprit  de  solidarite  fraternelle 
dans  la  recherche  et  le  renouveau  que  les  membres  catholiques  de  Poi  et 
Constitution  prennent  leur  part  de  la  tSche  commune  dans  la  joie,  1' action 
de  grace  et  la  pribre. 
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Seminary,  Cathol icosat e of  Cilicia,  Antelias,  Lebanon. 

Prof.  V.  SARYTCHEV  (Orthodox  Church  of  Russia),  I8/2  Ryleeva,  Moscow  G-34, 
USSR. 

*The  Rev.  Prof.  H.A.E.  SAWYERR  (Church  of  the  Province  of  West  Africa), 

Fourah  Bay  College,  Freetown,  Sierra  Leone. 

Prof.  E.W.L.  SCHLINK  (Evangelical  Church  in  Germany:  Lutheran), 

Plankengasse  1,  6^  Heidelberg,  Germany. 

Prof.  Eduard  SCHWEIZER  (Svjiss  Protestant  Church  Federation),  Pilgerweg  8, 

8044  Zurich,  Switzerland. 

Mr  Pribislav  SIMIC  (Serbian  Orthodox  Church),  Seminary  St.  Bava,  Mija 
Kovacevic  Str.  11,  Belgrade,  Yugoslavia. 

The  Rev.  David  G.  SIMMERS  (Presbyterian  Church,  New  Zealand),  2J2  A Te 
Atatu  Road,  Te  Atatu,  Auckland  8,  New  Zealand. 

The  Rev.  K.  SITOMPUL  (Protestant  Christian  Batak  Church),  Council  of 
Churches  in  Indonesia,  Salemba  Ray  10,  Djakarta  4/3,  Indonesia. 

*Prof.  John  E.  SKOGLUND  (American  Baptist  Convention),  Colgate-Rochester 
Divinity  School,  Rochester,  N.Y.  I462O,  USA. 

*Prof.  Josef  SMOLIK  (Evangelical  Church  of  Czech  Brethren),  Belgicka  22, 
Prague  2,  Czechoslovakia. 

The  Rev.  Principal  C.S.  SONG  (Presbyterian  Church  of  Formosa),  Tainan 
Theological  College,  Tainan,  Taiwan. 

The  Rev.  Dr  C.S.  SPIVEY,  Jr  (African  Methodist  Episcopal  Church), 

National  Council  of  Churches,  Room  552,  475  Riverside  Drive,  New  York, 

N.Y.  10027,  USA. 
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! Prof.  Kurt  STALDER  (Old  Catholic  Church,  Switzerland),  Schwarztorstrasse  35» 
3007  Bern,  Switzerland. 

■ *The  Rev.  Dr  William  STEWART  (Church  of  Scotland),  Manse  of  Lecropt, 

I Bridge  of  Allen,  Stirlingshire,  Scotland. 

1 Dean  Nam  Dong  SUH  (Preshyterian  Church  of  the  Republic  of  Korea),  College 
! of  Theology,  Yonsei  University,  Seoul,  Korea. 

I *The  Rev.  Dr  Theophilus  M.  TAYLOR  (United  Presbyterian  Church,  USA), 

I Room  1023,  475  Riverside  Drive,  New  York,  N.Y.  10027,  USA. 

Prof.  Seppo  A.  TEINONEN  (Church  cf  Finland),  Suohaukantie  8,  Karakallio, 
Finland. 

: Prof.  Andreas  THEODOROU  (Church  of  Greece),  Myron  23,  Athens  IO4,  Greece. 

The  Rev.  Th.  TSHIBANGU  (Roman  Catholic  Church),  Universite  Lovanium  de 
: Kinshasa,  Kinshasa  XI,  Republique  du  Congo. 

' Prof.  II.  TSONEVSKY  (Orthodox  Church  of  Bulgaria),  Oborishte  9,  Sofia  4, 
Bulgaria. 

The  Rev.  Dr  Erwin  VALYI-NAGY  (Reformed  Church  of  Hungary),  Hankoczy  ut  11, 
Budapest  11 , Hungary. 

The  Rev.  Principal  Paul  VERGHESE  (Orthodox  Syrian  Church),  Syrian  Orthodox 
Theological  Seminary,  Kottayam,  Kerala,  India. 

j Prof.  Valdo  VINAY  (Waldensian  Church,  Italy),  Via  Pietro  Cossa  42,  Rome, 

' Italy. 

Prof.  L.  VORONOV  (Orthodox  Church  of  Russia),  Academy  of  Theology, 

17  Obvodny  Canal,  Leningrad  C I67,  USSR. 

Prof.  GUnther  WAGNER  (Baptist  Church,  Germany),  Baptist  Theological  Seminary, 
8803  Rtlschlikon  (ZH),  Switzerland. 

j Dr  W.M.S.  WEST  (Baptist  Union  of  Great  Britain  and  Ireland),  I8,  Gurney  Court 
Rd,  St.  Albans,  Herts.,  England. 

The  Rev.  W.G.  WICKREMASINGHE  (Baptist  Union  of  Ceylon),  Carey  College, 

28  Kynsey  Road,  Colombo  8,  Ceylon. 

Prof.  Colin  W.  WILLIAMS  (Methodist  Church  of  Australasia),  Yale  University, 
The  Divinity  School,  409  Prospect  Street,  New  Haven,  Conn.  O65II,  USA. 

: The  Rt  Rev.  G.O.  WILLIAMS,  Bishop  of  Bangor  (Church  in  Wales),  T^'r  Esgob, 
j Bangor,  Caernarvonshire,  N.  Wales,  Great  Britain. 

Prof.  J.  Rodman  WILLIAMS  (Presbyterian  Church,  USA),  Austin  Presbyterian 
Theological  Seminary,  100  East  27th  Street,  Austin,  Texas  78705»  USA. 

I *Prof.  Hans-Heinrich  WOLF  (Evangelical  Church  in  Germany:  United),  Abteilung 
ftlr  Evangelische  Theologie  der  Ruhr-UniversitSt  Bochum,  Postfach  2148, 

. 463  Bochumi,  Germany. 

Aba  G.  Madhin  YOHANNS  (Ethiopian  Orthodox  Church),  Box  No.  1283,  Addis  Ababa, 
Ethiopia. 

Prof.  Norman  YOUNG  (Methodist  Church  of  Australasia),  Queen's  College, 
Parkville  3052  Vic.,  Australia. 
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LIAISON  OFFICERS 

Bishop  William  R.  CANNON  (World  Methodist  Counoil),  I307  Glenwood  Avenue, 
Raleigh,  N.C.  27605,  USA. 

Dean  Wilmer  A.  COOPER  (Friends  United  Meeting),  Earlham  School  of  Religion, 
Earlham  College,  Richmond,  Ind.  47374,  USA. 

Dr  Ulrich  DUCHROW  (Lutheran  World  Federation),  I50  route  de  Ferney,  1211 
Geneva  20,  Switzerland  (appointment  to  be  ratified  by  L.W.F.  officers). 

Bishop  H.G.A.  GREGORIUS  (Oriental  Orthodox  Churches),  Bishop  of  Higher 
Studies,  Coptic  Culture  and  Scientific  Research,  Anba  Rueiss  Bid., 

Ramses  Avenue,  Abbassiya,  Cairo,  UAR. 

Fr.  Jerdme  HAMER,  OP  (Roman  Catholic  Church),  Secretariat  for  Promoting 
Christian  Unity,  00120  Vatican  City,  Vatican. 

The  Rt . Rev.  J.W.A.  HOWE  (Anglican  Communion),  21  Chester  Street,  London 
S.W.  1,  England. 

Dr  Duke  K.  McCALL  (Baptist  World  Alliance),  Southern  Baptist  Theological 
Seminary,  2825  Lexington  Road,  Louisville,  Ky.  40206,  USA. 

Archimandrite  Damaskinos  PAPANDREOU  (Ecumenical  Patriarchate  of 
Constantinople),  Fondation  Orthodoxe  du  Patriarcat  Oecumenique, 

37  Avenue  de  Chambesy,  1292  Chambesy-Genbve,  Switzerland. 

The  Rev.  Richmond  SMITH  (World  Alliance  of  Reformed  Churches),  150  route 
de  Perney,  1211  Geneva  20,  Switzerland. 


RESEARCH  CONSULTANTS 

Prof.  J,-J.  von  ALLMEN  (Swiss  Protestant  Church  Federation),  I40  rue  EvSle, 
2000  Neuchatel,  Switzerland. 

Prof.  Paul  S.  MINEAR  (United  Church  of  Christ,  USA),  4I  Dolan  Drive, 
Guildford,  Conn.  O6437,  USA. 

Prof.  Kristen  E.  SKYDSGAARD  (Evangelical  Lutheran  Church  of  Denmark), 

St.  Kannikestraede  11,  2 Copenhagen  K,  Denmark. 

Frbre  Max  THURIAN  (Reformed  Church  of  Prance) , Communaute  de  Taize, 

71  Taize  (S.-et-L.),  Prance. 

Dr  J.A.  VAN  WYCK  (Dutch  Reformed  Church),  P.O.  Sovenga,  Transvaal, 

Republic  of  South  Africa. 


© Copyright  by  the  World  Council  of  Churches,  Geneva 
Printed  in  Switzerland  by  Imprimerie  La  Concorde,  P.  O.  1500 


